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Spurious and Subreptitious Edition of 


X Mr. Carrel!'s Anſwer to Mr. Wharton, 
having been lately ſmuggled into the World, in 


a clandeſtine manner, at London, in juſtice to 
the Author and the Roman Catholics of Mor- 
cefter, the Editor thinks himſelf obliged to lay 
before the Public a true and genuine edition of 
the ſaid work, as taken literally from that print- 
ed at Annapolis in Maryland. He cannot ſee by 
what authority any defalcations were, or could be 
made in that elegant work without the conſent 
or knowledge of the learned and religious au- 
thor, and he particularly diſclaims the aſſertions 
added in the Poſtſcript, as unwarrantable in 
themſelves, and injurious to the Roman Catho- 
lics of Worcefter. He thinks that Mr. Carrol 
will appear more acceptable to the Public in his 


own natural garb, than in one rent and mangled, 


or otherwiſe deformed, 
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NY AINT Paul recommends to the antients of the 
church of Epheſus, in his laſt and earneſt ad- 
dreſs to them, 10 take heed to themſelves, and to the 
hole flock, over which the Holy Ghoft has placed 
them  overſeers, to feed the church of God*, This 
duty 1s at all times incumbent on thoſe, who, by 
their ſtation and profeſſion, are called to the ſervice 
of religion; and more eſpecially at periods of unuſua} 
danger and temptation to the flocks committed to 
their charge : whether the temptation ariſe from 
outward violence, a growing corruption of manners, 
or from men arifing from your own ſelves, ſpeaking 
gong things to draw away diſciples after them. 
For in the church of God, the error of the teacher 
„ 1s a temptation to the people, and their danger is 
% greater, where his knowledge is more extenſive”, 


Aae xx. ver. 28. ＋ Ibid. ver. 30, 
I Vinc. Lir. comm. cap. 22. | 
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The antient and venerable. author, who makes this 
obſervation, having inſtanced the truth of it in the 
departure from the catholic faith of ſeveral perſons 
eminent for their knowledge and writings, concludes þ. 
with an important inſtruction, and recommends it to 
be impreſſed upon the minds of catholics, that they 
may know, that with the church they recerve their 
teachers, but muſt not with theſe abandon the faith of 
the church. | EEE 

You will not now be at a loſs to aceount for the 
occaſion of the preſent addreſs. A letter to the Ro- 
man Cathohcs of the city of Worceſter in England 
has been publiſhed here by one of their late Chaplains ; 
and had all the copies of it been tranſmitted to thoſe, 
for whom profeſſed!y it is intended, I ſhould not dedi- 
cate to animadverfions on it the few moments of 
leiſure left me from other employments incident to 
my charge and profeſſion; eſpecially with the ſcanty 
materials of which I am poſſeſſed; for I am deſti- 
tute of many ſources of information, and unable to 
refer to authorities, which I preſume to have been 
collected on the other fide with great induſtry. By 
the Chaplain's own account, he has long meditated 
a ſeparation from us; and, during that time, he 
had opportunities of reſorting to the repoſitories of 
ſcience ſo common and convenient in Europe. 5 

But the letter not only being printed here, but cir- 
culating widely through the country, a regard to 
Four information, and the tranquility of your con- 
ſciences requires ſome notice to be taken of it. For 
the miniſters of religion ſhould always remember, 
that it is their duty as well to enlighten the under- 


1 


* Catholici noverint ſe cum ecclefia doctores recipere, non cum doc. 
teribus eccleſiæ fidem deſerere dehere. Finc. Lir. comm. c. 23, 


ſtanding 


I 

ſtanding, as improve the morals of mankind. You 
are the ſalt of the earth, ſaid Chriſt to his apoſtles, 
to preſerve men from the corruptions of vice and im- 
morality : and, you are the light of the world, to 
inſtruct and inform it. | ? 

Our duty being ſo clearly delineated by the divine 
author of our religion, if we have been deficient in 
the diſcharge of either part of it, if we have flat- 
tered your paſhons, or withheld knowledge from 
your minds, we have certainly deviated from the 
obligations of our ſtate, and the poſitive injunctions 
of our church. For though you have often heard it 
reproachfully ſaid, that it was both her maxim and 
Practice to keep her votaries in ignorance, no impu- 
tation can be more groundleſs: and for a full con- 
futation of it, we refer our candid adverſaries to the 
ordinances of our councils, the directions of our eccle- 
ſiaſtical ſuperiors, and the whole diſcipline of our 
church, even in ages the moſt inauſpicious to the 
cultivation of letters. In thoſe ages indeed, the 
manners of the times had great influence, as they 
always will, on the manners of the clergy : but 
every informed and ingenuous mind, inſtead of be- 
ing prejudiced by the vague imputations on monkiſh 
and clerical ignorance, will remember with grati- 
tude, that they owe to this body of men the preſer- 
vation of antient literature; that in times of general 
anarchy and violence, they alone gave ſuch cultiva- 
tion to letters, as the unimproved Toes of ſcience ad- 
mitted; and that in the cloiſters of cathedral 
churches, and of monaſteries, they opened ſchools 
of public inſtruction, and, to men of ſtudious minds, 
aſylums from the turbulence of war and rapine. 
The inference from theſe facts is obvious: for if the 


miniſters of religion, agreeably to the diſcipline of the 
| church 


4+ Mat. v. ver. 13. 8 Mat. v. ver. 14. 


E 


church, cultivated and taught letters at a time when 
they were generally neglected; if the reſurrẽction of 
tound literature was owing, as it certainly was, to 
the moſt dignified of our clergy ; who, can impute 
ignorance to us, as deſulting from the genius of our 
religion! 

forbear to add other numerous proofs of the 
falſity of this charge: and I can with confidence 
appeal to yourſelves, whether your religious inſtruc- 
tors have not, to the extent of their abilities, and 
fuitably to your reſpective ſituations in life, endea- 
voured to ſuggeſt ſuch grounds for your adheſion to 


the doctrines of the church, as mi ght make you 
ready always to give an anſwer. 10 7 man, that 


Med you a reaſon of that hope that is inyout. We 
tell you indeed, that you muſt ſubmit to the church; 
but we add with the apoſtle, that your obedience muſt 


be reaſonable. Now can obedience be reaſonable, 


can any man give a reaſon of that hope that is in 
him, without a due examination of the grounds , or 
motives that induce him to it? No ſurely ; anc 

therefore nothing ought to hinder you from exa min- 
ing thoroughly the grounds of your religion. Nay, 


we exhort you to examine them over and over again, 


till you have a full conviction of conſcience, that it 
is not education, but the prevailing force of truth, 
that determines you in the choice of ith,” 

But is not this recommendation a mere Cy : 
Can a conſiſtent Roman Catholic be a candid inquirer 


in matters of religion? Why not? Becauſe, ſays 


the Chaplain (p. 8.), he cannot fy aut: with that in- 

difference to the truth or falſity of a tenet, which forms 

the leading feature of rational gan: Did the 
m 1 Pet. iii. ver. 15. 


+ Engleng's converſion and e compared, 8 4 
Chaplain 
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Chaplain weigh all the conſequences of the doctrine 
here advanced ? Muſt we then ſuſpend all the duties 
of natural religion and moral obligation ? Muſt a ton 
diveſt himſelf of filial love and reſpect, that he may 
inveſtigate rationally, and judge impartially, of tae 
obligations reſulting from the tendzr r-lations of pa- 
rent and child? Muſt we neglect to train the tender 
minds of youth 1 in the habits of virtue, aud to guard 
them from vice, by the prolp-&t of future rewards 
and puniſhments, leſt they ſhould be inclined to judge 
hereafter too partially of thoſe great ſan tions of 
natural and revealed religion? Wat an argument is 
here ſuggeſted to the 9 of all religion, to, 
the enemies of chriſtianicy ? Saggeited, did 1 ſay. 
or borrowed from them? For the learned Dc. Le- 
land, to whoſe writings the caulz of revelation is ſo 
meh indebted, has informed us, that it has been 
long ago made ule of by them; and his anſwer to 
it, more eſpecially as he was a proteſtint, will tive 
me the trouble of making any obſervations on this 
extraordinary aſſertion. Another argument,“ ſays 
he, „ with which he” (the author "of chriftiauty 
not founded i in argument) makes a mighty parade 
is to this purpoſe, that no religion can be rati- 
„ onal, that is not founded on a free and impartial 
« examination : and ſuch an examination ſuppoſes a 
perfect neutrality to the principles, which are ex- 
„ amined, and even a temporal diſbelief of them, 
„ which is what the Goſpel condemns. But this 
proceeds upon a wrong account of the nature of 
« free examination and inquiry. It is not neceflary 
eto a juſt inquiry into doctrines or facts, that a m i 
„ ſhould be abſolutely indifferent to them, before he 
* begins that inquiry; much leſs, that he thoald 
| B 80 actu. uly 


*. 
* 
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ei actually diſbelieve them: as if he muſt neceflarily 
« commence atheiſt, before he can fairly examine 
« into the proofs of the exiſtence of God. It 1s 
& {ufficient to a candid examination, that a man 
* apply himſelf to it vith a mind open to conviction, 
„and a diſpoſition td embrace truth, on which fide 
„ ſoever it ſhall appear, and to receive the evidence, 
e that ſhall ariſe in the courſe of the trial. And if 
the inquiry related to principles, in which we 
% have been inſtructed, then ſuppoſing thoſe prin- 
4 ciples to be in themſelves rational and well found- 
ed, it may well happen, that, in inquiring into the 
grounds of them, a fair examination may be 


_ ** carryed on without ſeeing cauſe to diſbelieve or 


« doubt of them through the whole courſe of the 
„inquiry; which in that caſe will end in a fuller 
„ conviction of them than before“*.“ 

But Roman Catholics, it ſeems, are fettered with 
other obſtacles to free inquiry. "They cannot ſeek 
religious information in the writings of proteſtants, with- 
out incurring the /evereſt cenſures of their church 
(Ch. Letter, p. 4): By the Bulla Cene excommu- 
nication 1s denounced againſt all perſons reading books 
written by heretics containing hereſy, or treating 
about religion. (Note ibid.) | 
It is indeed true, that the Buil referred to contains 
the prohibition, as mentioned by the Chaplain ; and 
it is not leſs true, that in England, that proteſtant 
country of free inquiry, ſevere laws and heavy pen- 


alties were enacted, and, if I am well informed, ſtill 


ſubſiſt, againſt the introduction, the printing and 
vending of books in favour of the catholic religion. 


« View of deiſtical writers, vol. i, let. 10. 


I know 


BP og —ͤ—— — 


e 

I know, that within theſe laſt twenty years, theſe 
laws have been executed with ſeverity: Such, on 
both ſides, were the precautions ſuggeſted by a jea- 
lous zeal to preſerve uniformed minds from the artifi- 
cial colourings of real or ſuppoſed error. The heads 
of the reſpective churches conſidzred it as their duty 
to guard their flocks from the poiſon of p=-raicious 
doctrines; and did not deem it efl2atial to fair and 
full inveſtigation, that their adverſaries objections 
ſhould be ſtated to the unlearned, to unexperienced 
youth, or to the ſofter ſex, with all the acrimony = 
of invective, with the aggravations of miſrepreſenta- 
tion, and powers of ridicule ; weapons too common 
in controverſies of every kind. Without examining 
how far this zeal was prudent and juſtifiable in the 
preſent inſtance, let me obſerve, that the proſcription 
af boaks ofevil tend2ncy is warrantaed by the ecam- 
ple of St. Paul's diſciples at Epazſus, acting in the 
preſence of, and probably by the inſtructious of their 
maſter. Many of them, ſays holy writ, that had 
ollowed curious arts, brought their bots together 
and burnt them before all. And what infecence ſol- 
lows? S mightily, continues the inſpired weiter in 
the next verle, grew the word of God, and was 
ſtrengthened. What good parent, what conſcientious 
inſtructor feels not the anguiſh of religion, when 
they find, that promiſcuous reading has cauſed the 
rank weed of infidelity to grow in that ſoil, the ten- 
der minds of their children and pupils, where they 
had ſown and cultivated the feeds of virtue? | 

But, be the prohibition of the Bull reafanable or 
not, I will be bold ta ſay, it was no prejudice to free 

inquiry. Firſt, becauſe that Bull not only was never 


Ads xix, ver. 19. N 
Cecil / 


4 1 
received into, but was expreſsly rejected from almoſt 
every catholic ſtate. In them it had” no force; the 
very alledging of its authority was reſented as an en- 
croachment on national independence; and, in parti- 
cular, the clauſe referred to by the Chaplain was 
gencrally diiregarded. For this I will appeal to his 
own candour. Throughout his extenſive acquain- 
tance with catholics, has he not known them to read 
proteſtant authors without heſitation or reproof ? 
Did he not expect, that his letter would freely circu- 
late amongſt them ? To what purpole did he addreſs 
it to the Roman Catholics of the city of Worceſter, 
if be knew, that with the terrors of excommunication 
hanging over them, they dare not read it? In the 
courie of his theological ſtudies, was he himiclf ever 
denied acceſs to the writings of our adverſaries ?. 
Were not the works of Luther, Calvin and Bela, of 
Hooker, Tillotſon and Stillingfleet, and all the other 
champions of the proteſtant cauſe, open to his in- 
ſpection? In public and. private ditputations, were 
not the beſt arguments from theſe authors fairly and 
forcibly ſtated, in oppoſition to the moſt ſacred tenets 
of the catholic belief? Was not even literary vanity = 
gratified, by placing objections in the ſtrongeſt 
light, and wreſt ing the palm of diſputation out of the 
hands of all concurrents ? Knowing this, I. muſt 
confeſs, that cannot reconcile with candour the 
following words; I knew that to ſeek religicus infor- 
mation in the Writings of proleſtanis, was t9 iucur the 


evereſt cenſures of the church 1 belonged to, (Let- 
ter, p. 14.9 

May ! not then ſay with confidence, that rational in- 
veſtigation is as open to catholics, as to any other tet 


of men on the face of the earth ? No; we are told 
there 


l 


there ſtill remains behind a powerful check to this 
inveſtigation. This article of our belief, that“ the 
„Roman Church is the mother and miſtreſs of all 
„ churches, and that out of HER COMMUNION no 
4 ſalvation can be obtained,” for which the Chap- 
lain cites the famous creed of pope Pius IV. (p. 7,) 
makes too great an impreſſion of terror on the mind, 
to ſuffer an unreſtrained exertion of its faculties. Such 
is the imputation; and it being extremely odious and 
offenſive, and tending to diſturb the peace and har- 
mony ſubſiſting in theſe United States between reli- 
gioniſts of all profeſſions; you willallow me to enter 
fully into it, and rende er, it I can, your vindication 
complete. 

I begin with obſerving, that to be in the communion 
of the catholic church, and to be a member of the catho- 
lic church, are two very diſtin things. They are 
in the communion of the church, who are united in the 
profeſſion of her faith, and participation of her ſacra- 
ments, through the miniſtry, and government of her 
Jawful paſtors®. But the members of the catholic 
church are all thoſe, who with a fincere heart ſeek 
true religion, and are in an unfeigned diſpoſition to 
embrace the truth, whenever they find it. Now it 
never was our doftrine, that ſalvation can be obtain- 
ed'only by the former; and this would have mani- 
feſtly appeared, if the Chaplain, inſtead of citing Pope 
Pius's creed from his memory, or tome unfair, copy, 
had taken the pains to examine a faithful tranſcript 

of it. Theſe are: the words of the obnoxious creed, 
and not thoſe wrongfully quoted by him, which are 
not to be found in it. After enumerating the ſeve- 
ral articles of our belief, it goes on thus: This true 


o 


9 Bellarm. de Fccl. milit. I. 3. c. 2. 8 
| _ catholic 
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catholic faith, without which no one can be ſaved, 
Ido at this preſent firmly profeſs and ſincerely hold, &c. 
Here is nothing of the neceſſuty of communion with our 
church for ſalvation; nothing, that is not profeſſed in 
the public liturgy gf the proteſtant epiſcopal church; 
and nothing, I preſume, but what is taught in every 
ckriſtian tocicty on earth, viz. that catholic faith is 
meceflary to ſalvation. The diſtindtion between being a 
member of the catholic church, and of the communion 
of ihe church, is no modern diſtinction, but a doctrine 
uniformly taught by ancient as well as later divines. 
What is ſaid, tays Bellarmine, of nane being. ſaved out 
of thechurch, muſt be un de ond of them, who belong not 
ta it either in ſact or defire*. I ſhall ſoon have occaſion 
to produce other authors eſtabliſhing this ſame point: 
We arc accuſed of great uncharitableneſs in allow- 
&© ing ſalvation to none, but catholics. But this alſo 

4 js. a miſtaken notion. We ſay, I believe, no more, 
de than do all other chriſtian focieties. Religion 
certainly is an affair of very ſerious confideration. 
When therefore a man either negle&s to inform 
« himſ If; or, when informed, negle&s to follow 
„ the conviction of his mind; ſuch a one, we fay, 
« ts nut in the way of ſalvation. After mature in- 
« quiries, if I am convinced, that the religion of 
„England is the only true one, am I not obliged to 
become a proteftant ? In fimiliar circumſtances, 
e muſt not you likewiſe declare yourſelf a catholic ? 
« Our meaning is, that no one can be ſaved out of 
4 the true church; and, as we conſider the evidence 
of the truth of aur religion to be great, that he, 


.* Bellazm, de Eccl. mil. I. 3. c. 3. 
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& who will not embrace truth, when he ſees it, de- 
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ſerves not to be happy. God however is the 
ſearcher of hearts. He only can read thoſe iuter- 
nal diſpoſitions, on which rectitude of conduct 


alone depends+.” Let any one compare this ex- 


planation of our doctrine with the doctrine of proteſ- 
tant divines; and diſcover in the former, if he can, any 
pla iner traces of the ſavage monſter intolerance, than 
in the latter. Dr. Leland is now before me, and after 
tranſcribing from him, Ithall ſpare myſel the trouble 
of collecting the many other ſimilar paſſages, which L 
remember to have read in proteſtant divines. It ſeems. 
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to be obvious,” ſays he, to the common ſenſe and 
reaſon of mankind, that if God hath given a re- 
velation, or diſcovery of his will concerning doc- 
trines or laws of importance to our duty and hap- 


* pinelſs, and hath cauſed them to be promulgated, 


with ſuch evidence, as he knoweth to be ſufficient 


to convince reaſonable and well diſpoſed minds, 


that will carefully attend to it, he hath an un- 
doubted right to require thoſe, to whom this re- 
velation is publiſhed, to receive and to obey it; 
and if through the influence of corrupt affectious 
and luſts, thoſe, to whom this revelation is made 
known, refuſe to receive it, he can juſtly punith. 
them for their culpable neglect, obſtinacy and diſ- 
obedience®.” F 
Where then is the uncharitableneſs peculiar to ca- 


tholics? Where is the odious tenet, that dries up” 
the {prings of philanthropy, and chills by early 11fus 3 


ons of bigotry the warm feelings of 


benevolence? 


(Letter, p. « 3.) I am ready to do juſtice to the hu- 
manity of proteſtants ; I acknowledge with pleature : 


+ The ſtate and behaviour of Engliſh catholics.— London, 1788. 


(b. 105 69) 


* View of deiſtical writers, vol. 1. let. 10. 
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and admiration their many charitable inſtitutions, 
tucir acts of public and private beneficence. I like-- 
wiſe, as well as the Chaplain, have the happineſs to 
live in habits of intimacy and friendſbip with many 
ralualle proteftants (Let. p. 9.) ; but with all my 
attachment to 55 i pertons, and reſpect for their 
virtues, I have never ſeen or heard of the works of 
chriſtian mercy being exercitcd more extenſively, 
more generally, or more uninterruptedly, than by 
many members of our own communion, though the 
Chaplain thinks our minds are contrafted by the 
narrowneſs of a ſyſtem (Let. ibid.) Let him recal to 
his remembrance the many receptacles he has ſeen 
erected in catholic countries for indigence and human 


diſtreſs in every ſhape; the tenderneſs and attention, 


with which the unfortunate victims of penury and 
diſeaſe are there ſerved, not by mercenary domeſtics, 
as elſewhere ; but in many places, by religious men; 
and in others, by communities of women, often of 
the firſt nobility, dedicating their whole lives to this 
loathſome exercite of humanity without expectation 
of any reward on this fide the grave. Let him re- 
member, how many men of genius he has known to 
devote themſelves with a like diſintereſtedneſs to the 
irkſome employment of training youth in the firſt ru- 
diments of 1cience ; and others encountering incredi- 
ble hardſhips, and, as it were, burying themſelves 
alive, to bring ſavages to a ſocial life, and afterwards 
to form them to chriſtian virtue. To what ſociety 
of chriſtians does that body of men belong, who 
bind themſelves by the ſacred obligation of a vow; 
even to part with their own liberty, if neceflary, by 
offering it up inſtead of, and for the redemption of their 
fellow-crhiſtians groaning under the flavery of the 
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piratical ſtates of Barbary? How often has the Chap- 


lain ſeen the bread of conſolation and the words of 


eternal life carried into the gloomy manſions of the 
impriſoned, before the humane Howard had awak- 
ened the ſenſibility of England to this important ob- 
ject? Need I mention the heroical charity of a Charles 
Borromeo, of a Thomas of Villanova, of Marſeille's 
ood. biſhop, and ſo many others, who devoted theme, 
elves to the public relief, during dreadful viſitations 
of the plague, when nature fickened, and each gale 
Was death? The Chaplain's recollection will enable 
him to add greatly to theſe inſtances of expanded be- 
nevolence ; and I would fain aſk, if the virtues, from 
which they ſpring, are not formed in the boſom of 
the catholic church. Can a religion which invari- 
ably and unceaſingly gives them birth and cultivati- 
vation, be unfriendly to humanity ? Can ſo bad a 

tree bear ſuch excellent fruit! WY 
You may perhaps think, that enough has been 
ſaid to free you from the imputation of uncharitable- 
neſs in reſtraining ſalvation to thoſe of your own com- 
munion. But you will-excuſe me for dwelling longer 
on it, conceiving it, as I do, of the utmoſt impor- 
tance to charity and mutual forbearance, to render 
our doctrine on this head as perſpicuous, as I am able. 
Firſt then, it has been always and uniformly af- 
ſerted by our divines, that baptiſm, actual baptiſm is 
eflentially requiſite to initiate us into the communi- 
on of the church; this notwithſtanding, their doc- 
tri ne is not leſs uniform, and the council of Trent 
(ſeſl. 6. ch. 4.) has expreſsly eſtabliſhed it, that ſal- 
vation may be obtained without actual baptiſm; thus 
then it appears, that we got only may, but are . 
| | | r 


E 
ed to believe, that out of our communion ſalvation 
may be obtained. 5 
Secondly, with the ſame unanimity our divines 
define hereſy to be, not merely a miſtaken opinion 
in a matter of faith ;? but an obſtinate adherence to 
that opinion: not bately an error of judgment ; but 
an error ariſing from a perverſe affection of the will. 
Hence they 7 Th that he is no heretic, who, though 
he hold falſe opinions in matters of faith, yet re- 
mains in an habitual diſpoſition to renounce thoſe 
opinions, whenever he diſcovers them to be con- 
trary to the doctrines of Jeſus Chriſt. | 
_ Theſe principles of our theology are ſo different 
from the common miſrepreſentations of them, and 
even from the ſtatement of them by the late Chaplain 
of Worceſter, that ſome, I doubt, will ſuſpect them 
to be thoſe palliatives, he mentions, to diſguiſe the 
ſeverity of the unpopular tenet, to which, he ſays, 
our late ingenious apologiſts in England have had re- 
| courſe (p. 10). But you ſhall fee, that they were 
" always our principles, not only in England, but 
ll throughout the chriſtian world ; and I will be bold 
WR to ſay, that ſo far from being contradicted in every 
p;peoublic catechiſm, aud profeſſion of ſaith, as is ſuggeſt- 
if £d in the ſame page of the Chaplain's letter, they 
11 are not impeached in any one; ſo far from our teach- 
kf ing the impoſſibility of ſalvation out of the communi- 
on of our church, as much as we teach tranſubſtan- 
tiation (Let. p. 10), no divine, worthy to be called 
ſuch, teaches it at all, 5 
I will ſet out with the French divines, and place 
him firſt, whoſe reputation, I preſume is higheſt. Thus 
then does the illuſtrious Bergier expreſs Fimſelf, in 
his admirable work, intitled, Dei/m refuted by itjelf. 
« It 
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& It is falſe, that we ſay to any one, that he will 
* be damned; to do ſo, would be contrary to our 
« general doctrine relating to the different ſects out 
t of the boſom of the chureh. Firſt, with reſpect 
to heretics” (the author here means thoſe, who; 
though not heretics in the rigorous ſenſe of the word, 
go under that general denomination), ©* who are bap- 
d tiſed and believe in Jeſus Chriſt, we are per- 
4 ſuaded, that all of them, who with ſincerity re- 
„ main in their error; who through inculpable ig- 
* norance believe themſelves to be in the way of ſal- 
„ yation 3 who would be ready to embrace the Ro- 
% man catholic church, if God were pleaſed to make 
4 known to them, that ſhe alone is the true church, 
ce we are perſuaded, that theſe candid and upright 
<« perſons, from the diſpoſition of their hearts, are 
children of the catholic church. Such is the opi- 
4 nion of all divines fince St. Auguſtine®,” 

The biſhop of Puy, whoſe learning and merits are 
ſo much known and felt in the Gallican church, 
writes thus. To define a heretic accurately, it is 
„ not enough to ſay, that he made choice of his 
« doctrine, but it muſt be added that he is ob/tinate 
„ in his choice. + 

The language of German divines is the ſame, or 
ſtronger, it poſſible. * Hereſy, ſays Reuter, in a 
s chriſtian, or baptiſed perſon, is a wi/ful and ob/tr= 
nate error of the underſtanding oppoſite to ſome 
* verity of faith.—So that three things are requi- 
e fite to conſtitute hereſy. iſt. In the underſtand- 
„ ing, an erroneous opinion againſt faith. adly, 


* 


* Bergier, Deiſm refute par lui mẽme — 1. par. let. 4. 
+ Iaſtruct. paſtorale ſur L' hereſie pag. 67. edit. in 4to. 
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e“ in the will, liberty and obſtinacy.” The third 

condition is, that the erring perſon be a baptiſed chriſ- 
tian; otherwiſe his ſin againſt faith is called infide- 
lity, not hereſy, After which our author thus goes 
6n. * The obſtinacy requiſite to hereſy is a deli- 
% berate and determihed reſolution to diflent from a 
& truth revealed, and ſufficiently propoſed by the 
% church, or ſome other general rule of faith*,” 
The ſame doctrine is delivered by all the other Ger- 
man divines, to whom I now can have recourſe, and 
they cite to the ſame purpoſe Suarez, &c. 

If the doctrine imputed to us could be found any 
where, it would probably be in Spain and Italy: But 
you have juſt heard Suarez, the firſt of Spaniſh the- 
ologians, quoted to diſprove it; and with reſpect to 
Italy, Bellarmine's opinion has been ſtated ; to which 
T ſhall add that of St, Thomas of Aquin, whoſe great 
authoriry and ſanctity of life have procured him the 
title of the angel of the ſchuol, He teaches then, 
«© that even they, to whom the goſpel was never 
* announced, will be excuſed from the fin of infi- 
* delity, though juſtly puniſhable for others, they 
* may commit, or for that, in which they were 
born. But if any of them conduct themſelves in 
the beſt manner they are able” (by conforming, I 
preſume, to the laws of nature and directions of right 
reaſon) ** God will provide for them in his mercy . 

You will obſerve, that in the paſſage quoted from 
Bergier, he ſays that the doctrine delivered by him 
has been the opinion of all divines fince St. Auguſtin, 
This holy father, who uſually exprefles himſelf with 
_ * Reuter theol. moral. p. 2. trac, 1. quæſ, 3. 

+ Si qui tamen eorum feciſſent, quod in ſe eſt, Dominus eis fecun- 
dam ſuam miſericordiam providiſſet, mittendo eis prædicatorem fidei, 
ficut Petrum Cornelio, Comm, in cap. 10, epiſ. ad Rom, lect. 3. 

great 
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great force and ſeverity againſt real heretics, requires 
nevertheleſs the ſame conditions of obſtinacy and 
perverſeneſs, as the divines above mentioned. 1 
„ call him only a heretic,” ſays he, who, when 
„the doctrine of catholic faith is manifeſted to him, 
„ prefers reſiſtance®.,” Again: They are not to 
„be ranked with heretics, who without pertinaci- 
* ous — maintain their opinion, though falſe 


«+ and miſchievous, eſpecially if they did not broach 
«© it themſelves with forward preſumption; but 


„received it from their miſtaken and ſeduced pa- 
* rents, and if they ſeek truth with earneſt ſolici- 
© tude, and a readineſs to retract, when they diſ- 
„cover it f. | 4 | 
To theſe decifive authorities of St. Auguſtin might 
be addedothers, as well from him, as from Jerom, 
Tertullian, &c. but ſurely enough has been ſaid to 
convince you, that we have no need to ſhelter our 
doctrines under the covering of modern gloſſes, and 
that the language of Engliſh and other divines of our 
church has in this reſpect been perfectly uniform. 
Vet in ſpite of this uniformity, we muſt ſtill have 
obtruded upon us the doctrine of confining ſalvation 
to thoſe only of our own communion ; for, without 
it, the boaſted infallibility of a living authority, that is, 
of our church, 7s no more. (Let. p. 12.) Why ſo? 
Becauſe <*+* whoever admits this authority as an un- 
* doubted article of chriſtian religion, muſt neceſ- 


* Nondum heæretieum dico, niſi manifeſtati dofrina catholic fidei, 
re/iere maluerit. De bapt. contr. Donat. lib. iv. c. 16. 

+ Qui ſententiam ſuam, quamvis falſam atque perverſam, nulla par- 
{inaci animoſitate defendunt, præſertim quam non audacia præſumptio- 
nis ſuæ pepererunt, ſed à ſeductis atque in errorem lapſis parentibus 
acceperant quærunt autem cauta ſolicitudine veritatem, corrigi parati 
cum inveneriat, neguaguan ſunt inter liærericos deputandi, Aug. epiſ, 
43. ad Glorium et Eleuſium. ; 

| | bs ſanly 
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44 farity pronounce condemnation upon thoſe; who 
„ wilfully reject it.” (Let. ibid.) Therefore we muſt 
likewiſe pronounce condemnation upon thoſe, who 
reject it through ignorance and inculpable error. Is 
this inference logical? And yet mult it not follow 
from the premiſes th make any thing of the Chaplain's 
argument * 8 01 
When I come to conſider, how a man of genius 
and extenſive knowledge, as he ſurely is, could bring 
himſelf to think that we hold the doctrine imputed to 
us, I am at a loſs to account for it. He received his 
education in a ſchool, and from men, who have been 
charged, unjuſtly indeed, both by proteſtants and 
ſome catholics, with giving too great latitude to the 
doctrine of invincible, or inculpable ignorance. He 
heard from them, that in certain cafes, this igno- 
rance extended even to, and excuſed from the guilt 
of violating the law of nature . Can he then ima- 
gine, that we deem it inſufficient to exempt from 
criminality the diſbelief of poſitive facts, ſuch as 
the divine revelation of certain articles of religion ? 


For all this, he ſtill labours to fix on us this 


Iwill ſet down two propon tions, which the Chaplain will remem- 
ber to have been generally taught in the ſchools of theology, which we 
both frequented. 1. Paſſibilis eff ignor antia invincibilis juris nature 
guoad concluſiones remotiores @ primis principiis, 2. Ignorantia invincibilis 
guris nature excufat a peccato. Iwill take this occaſion to thank my 
former friend for the juſtice he has done (p. 15 note) to the body of 
men, to which in our happier days we both belonged ; and whom the 
world will regret, when the want of their ſervices will recall the me- 
mory of them, and the voice of envy, of obliquy, of miſrepreſentation 
will be heard no more. I am ſorry, he mixed one word with their 
commendations, which cannot be admitted; and that he ſhould 
aſcribe ironically to the tender mercy and juſtice of the church thoſe op- 
preſſions and acts of violence, in which ſhe had no part, and which were 
only imputable to the unworthy cond eſcenſion, and, I fear, ſiniſter 
views of an artful and temporiſing pontiff. | 


obnoxious 
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obnoxious tenet, with a perſeverance which carries 
with it an air of animoſity. He fays, that our con- 
trovertiſts make uſe of the argument cited in his 
tenth page; proteſtants allow ſalvation to catholics; 
catholics allow it not to proteſtants; therefore the 
religion of catholics is the ſafeſt. Hence he infers, 
that we deny ſalvation to all, but thoſe of our own 
communion. 

If his inference were concluſive, I ſhould have 
cauſe to bring a ſimilar charge of cruelty and un- 
charitableneſs againſt proteſtauts. For their great 
champion, Chillingworth, anſwering the very ob- 
jection ſtated by the Chaplain, expreſsly teaches, that 
catholics allow, that ignorance and repentance may ex- 
cuſe 'a proteſtant from damnation, tho' dying in his 
error; and this”, continues he, „ is all the 
charity, which by your own (his opponents) 
«© confeſſion alſo, the moſt favourable proteſt- 
« ants allow to papiſts*.” To this I ſhall add, 
that both Chillingworth and the Chaplain appear to 
miſapprehend the argument of our controvertiſts; 
which 1s this. You proteſtants allow our church to 
be a true church ; that it retains all the fundamental 
articles bf religion, without teaching any damnable 
error; your univerſities have declared, on a ſolemn 
conſultation, that a perſon, not pretending to a plea 
of invincible ignorance, may ſafely leave the proteſt- 
ant church, and become a member of ours, becauſe 
it is a ſafe way to ſalvation. The Chaplain knows, 
that many of the moſt eminent proteſtant writers 
have aflerted, that all the eſſentials of true religion 
are to be found in our communion; and ſurely the 


* Chilling. Religion of Proteſtants, &c. ch. 7. p. 306. 
poſſibility 
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poſſibility of obtaining ſalvation is one of theſe eſſen- 
tials ; he knows, that on a great occaſion this was 


the determination of the proteſtant univerſity of 
Helmſtadt. But on the other hand, catholic divines 


always teach, thay the true Church of Chriſt being 
only one, inculpable error alone can juſtify a proteſt- 
ant for continuing out of her communion ;z and there- 
fore that it is ſafeſt to become.a catholic. Such is 


the argument employed by ſome of our controvertiſts. 
I do not undertake to make it good, but I mean 


only to prove, by ſtating it fairly, that the Chaplain 


is not warranted to draw from it that odious conſe- 
quence, with which we are unjuſtly charged. 


If then we do not hold the doctrine of excluſive : 


ſalvation, can the horrible tenet of perſecution, 
which, he ſays, is the conſequence of it“, be imput- 
ed to us? I do not indeed ſee their neceflary connex- 


ion; but I know that proteſtants and catholics equally 


deviate from the ſpirit of their religion, when fana- 
ticiſm and fiery zeal would uſurp that controul over 
mens minds, to which conviction and fair argument 
have an excluſive right. | 

. You now ſee, that neither the prohibition of 
reading heretical books, nor our doctrines concerning 
the poſſibility of ſalvation are any hindrances to free 
enquiry in matters of religion. If for ſo many years 


they with-held the Chaplain from making it, he was. 


with-held by unneceflary fears. and a phantom of 
his own imagination. Another cauſe too concurred, 
as he tells us, to hold him in ignorance. Lam not 
aſbamed, ſays he, to conſeſs, that it was the claim to in- 


fJallibility, which prevented me ſo long from examining 


a Let. P · 11, 12. . 
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the tenets of the Raman church. (Let p. 22.) Here 
indeed, if he means the claim of infallibility, as it 
neſts upon proofs of every kind, I do not wonder at its 
preyenting him from examining minutely all the dif- 
ticuities, to which ſome of our tenets ſingly may be lia- 
ble. For if things beyond our .comprehenſion are 
propoſed to our belief, the immediate conſideration 
ſhould be; by whom are they propoſed? When the 
authority, which propoſes them, claims to be infal- 
lible, reaſon ſuggeſts this farther enquiry; on what 
grounds is this claim eſtabliſhed ? Is it found to be 
eſtabliſhed on ſolid and convincing proofs? Then 
certainly it becomes agreeable to the dictates of rea- 
ſon, and the ſoundeſt principles of morality, to aſſent 
to the doctrines ſo propoſed, tho' we may not fully 
comprehend them, nor be able to give a ſatis factory 
aniwer to every, difficulty, that human ingenuity may 
allege againſt them. This is the mode of reatonin 
uſed by all defenders of revealed religion ; they fit 
apply pr to prove the divine revelation of 
ſcripture; having done this, they then infer, that its 
myſteries and untcarchable doctrines mult be received, 
as coming from unerring authority. And 1o. far 
the Chaplain will ſurely agree with me. 

JI cannot therefore ſee, why he ſpeaks ſo contemp- 
tuouſly of Bellarmine's creed, (p 17) that he believed, 
a0, 557 church believed; and that the church believ- 
ed, what. he believed. For what do theſe words im- 
port more or leſs, than that he conformed his faith to 
that of the church; that to her decifions he ſubmit- 
ted his. judgement and belief ſo entirely, that the 
Propaſitions recited from him were, in the language 
ot logicians, convertible. And 1s not this the duty 
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ö of every perſon, who believes the church to be it- _ 

5 fallible, as that great cardinal certainly did, after 

examining, if ever man did, all that was written 

againſt her infallibility. Where lies the difference 

between this collier {ihe (Let ibid.) profeſſion of faith, 

3 and that of St. Auguſtin conforming his religion to 

that of the fathers his predeceſſors, I believe, ſays he, 

| what they believe; I hold, what they hold; I preach 
That they preach . 

| The Chaplain goes on to tell the catholics of the 

city of Worceſter, that “ if a man's belief be not 

rational, if he ſubmit to human authority without 

« weighing or underſtanding the doctrines, which it 

« inculcates, this belief is not faith. It is credulity, 

< it 1s weakneſs .“ Who doubts it? But if he ſub- 

mit to divine authority, though he do not fully com- 

rehcnd the doctrines delivered, is this weakneſs and 

credulity ? Or is it the ratinonal obedience of faith ? 

From his own account of the promiſes of Chriſt 

(p. 28), his church can never fail in teaching the 

fundamental and neceſſary articles of religion, and the 

reat and eſſential tenets expreſſed in the apoſtles creed. 

Fe it then weakneſs and credulity, or rather true 

wiſdom, to believe with entire ſubmiſſion jtheſe . 

| mental articles, and eſſential tenets ? For the chaplain 

| has told us, that they are propoſed by an authority, 

| which the promiſes of Chriſt, ſo far at leaſt, guard 

from error and deluſion. And yet amongſt theſe 

| tenets, there are ſome beyond the reach of human 

comprehenſion. The Trinity, the myſtery of the 

incarnation of the Son of God, his being conceived of 

the Holy Ghoſt, his crucifixion and death, his de- 


Aug. I. 1. cont. Julian, e. 5, + Let, p. 17. 
| icending. 
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ſcending into hell, are, I preſume, thoſe do R rines of 
chriſtianity, which the Chaplain deems fundamental; 
for they are all contained in the apoſtles creed. He 
is certainly unable to weigh or underſtand them. Never- 
theleſs he acts rationally in admitting and believing 
them, becauſe he conceives them to be revealed by an 
infallible guide. Can it then be folly and credulity 
in you to believe for a ſimilar reaſon theſe and all other 
articles of your religion? 

The vaineſt therefore of all controverſies, and the 
molt ineffectual for the diſcovery of truth, is, to diſ- 
pute on the metaphyſical nature of the doctrines of 
chriſtianity. For inſtance, to prove the Trinity, ſhould 
we ſet about reading lectures on the divine per- 
ſons and eſſence, on the eternal and neceflary genera- 
tion ofthe Word, &c. ? This indeed would be folly, 
and we ſhould ſpeak a language unintelligible to our 
hearers and ourſelves. In this and all ſimilar caſes, 
the only rational method 1s, to ſhew that the conteſted 
doctrine is propoſed to our belief by an infallible 
authority. This undoubtedly would be the Chap- 
lain's method in aſſerting againſt Arians, Socinians, 
and modern ſectaries, the Trinity, the Incarnation, 
and the eternity of future puniſhments; and ſuch 
likewiſe is the method, by which we endeavour to 
eſtabliſh the tenets, which he calls the diſcriminating 
doftrines of our church. 

, Apply theſe principles to all his reaſonings in his 
23d, 24th, and 2 5th pages, and ſee what they will 


come to. Set him in competition with a Deiſt, an 


Arian, a Socinian; and how will he extricate himſelf 
from his own arguments, when urged to ſubvert the 
infallibility of ſcripture, or the chriſtian doctrines of 


original fin, of the Trinity, the Incarnation and re- 
D 2 demption 
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demption of mankind ? Religion and reaſon can never, 
be at variance, will they jay with the Chaplain, 
becauſe the moſt rational religion muſt always be the beſt. 
(P.25.) The language of reaſon was never yet rejected 
with impunity---ſhe will be heard---ſhe muſt be reſpec 


ted, &c. (ibid.) Dq then ſome controverted texts of 


ſcripture make the Trinity and Incarnation of the ,Son 
of God as evident to reaſon, as it is plain to the moſt 
ordinary capacity, that three divine perſons really 
diſtinct cannot be one and the ſame God? or that the 
eternal and immortal God cannot become a mortal and 
{ſuffering man, which is a tumbling block to the Fewys ; 
and to the Greeks, fooliſhneſs *..,, _.. „ 
Will the Chaplain reply to the deiſt, and tell him, 
that the infallibility of ſcripture warrants his belief of 
theſe ſcemingly abſurd tenets? He will be anſwered, 
that he begs the queſtion; and in his own language, 
that reaſon aſſures him (the deiſt) with greater evidence, 
than the infallibility of ſcripture is proved, that the 
Almighty requires: not aur belief of dofirings, which 
ftand in direct contradiction to the, only means, . he has 
allowed us of arriving at truth, aur ſenſes and under- 
ftanding. | EE 
Nor will the deiſt ſtop here; he will add, that the 
pretended njallibility of ſeripture muſt prevent the 
Chaplain from examining the tenets of the chriſtian 
church. Sheltered under the garb of ſo gorgeous a 
prerogative,impreſſed upon the yielding mind of youth by 
men of ſenſe and virtue; backed moreover by the ſplen- 
dour of ſuppoſed miracles, and the horrors of damnation, 
2 the moſt abſurd and contradictury muſt frequently 
azzle and overawe the underſtanding. Amidſt the 


Jaſcinating glare of fo. mighty a privilege, the eye of 


1 Cor, i. ver, 23. | a 
reafan 


* 
: 
5 
7 


PIE OY 


{ 
| 


rl 29 3 


reaſon becomes dim and inactive. [P. 23.) Can the 
Chaplain or any other perſon tell us, why a Boling- 
broke, or a Huine thad not as good a right to ute this 
argument againſt the general doctrines of chriſtianity, 
5 the Chaplain had to urge it againſt the diſcrimina- 
ting doctrines of the catholic church ? 7 AUO 
Such are the difficulties, in which men involve 
themſelves by extending the exerciſe of reaſon to mat- 
rers beyond its competency. Let this excellent gift 
of our provident and bountiful Creator be employed, 
as has been ſaid before, in examining the grounds for 
believing the ſcriptures to be infallible; but let it go 
no farther, when that infallibility is fully evinced. 
In the ſame manner, let your reaſon inveſtigate with 
the utmoſt attention, and fincere deſire of diſcovering 
truth, the motives for and againſt the church's in fal- 
libifity; but if your inquiries terminate in a full con- 
viction of her having received this great prerogative 
from Jeſus Chriſt, the author and finiſher of our faith, 
ſubmit with reſpect and. docility to her deciſions. 
The Chaplain himſelf, when leſs rapt in extacy with 
the beauties of reaſon, can acknowledge this: he 
me, ſays he, the proofs of this infallibility, and if I do 
not admit them with every faculty of my foul, you have 
my leave to brand me with the pride of Lucifer. (P. 23) 
Lou will not expect me to enter fully into this ſub- 
ject, and point out either to you or the Chaplain, the 
proofs which he requires. Neither my leiſure, or 
inclination now allow me to undertake what has 


been done by much abler hands. The Chaplain-and 


you too, I hope, know where to look for theſe proofs. 


et him peruſe the controverſial works of Bellarmine, 


'Bofluet, Nicole and Bergier, Mumford's Queſtion of 
Queltions, Manning's and Hawarden's writings on 
ak as this 
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this ſubject; let him contraſt them with Albertinus 
and Claude, with Chillingworth, Uſher and biſhop 
Hurd. There is no anſwering for the impreſſions 
which the minds of different men may receive from 
peruſing the fame authors. I can only ſay, for my 
own part, that as far as my reading on this ſubject 
has extended, I have generally found, on one 25 
candour in ſtating the oppoſite doctrine, fairneſs iu 
quotations, clearneſs and fulneſs in the anſwers, and 
confiſtency in maintaining and defending controvert- 
ed points. On the other hand, I have often met 
with groſs miſrepreſentations, unfair quotations, par- 
tial antwers, and inconſiſtency of character in the 


controvertiſt ; impugning and defending ſometimes 


on the principles of a proteſtant, ſometimes on thoſe 
of a Socinian or deiſt, ſometimes pretending to model 
his religion on the belief of the four firſt ages of 
chriſtianity ; and at other times finding P er 


immediately after, if not coeval with the apoſtolical 


times. 
On this ſubject therefore, whatever diſadvantage it 


may be to our cauſe, I ſhall confine myſelf ſolely to 


the defenſive, and endeavour to ſatisſy you, that the 
Chaplain has given no ſufficient reafon to ſhake 
the ſtability of your faith with reſpect to the infalli- 
bility of the church. 
He obſerves, that the few Hf nfo texts, which 
fallibility, appeared no 
longer concluſive, than he ee to examine them. 
(p- 27.) Why he ever reſuſed to examine them, 
he is yet to explain ; eſpecially as the duty of his 
profeſſion, and the particular courſe of his ſtudies, 


called for a more attentive and fuller examination af 


them, than the gener»lity of chriſtians are obliged to, 
Surely 
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Surely he does not mean to inſinuate, that he was 
ever diſcouraged from, or deprived of the means of 
making the inquiry. Nor do I know why he menti- 
ons only a /ewv texts, as countenancing the doctrine 
of infallibility, ſince the writers above named allege 
fo many both of the Old and New Teſtament. The 
author of the Catholic Scripturiſt, whom the Chap- 
lain might have found an adverſary worthy of his 
Chillingworth and Uſher, enumerates thirty texts to 
prove this point, beſides others, to which he refers. 
Let us however hear the Chaplain's animadverſions 
on the /e, he has thought proper to conſider. 
Amongſt other proofs of her infallibility, the cath- 
olic church alleges theſe words of Chriſt to St. Peter, 
Mat. xvi. ver. 18. Thou art Peter, and upon this rock 
T will build my church, and the gates of el ſhall not 
prevail againft it. The Chaplain obſerves (p. 28), 
that this text 1s wrongly tranſlated, and that the 
Greek word hades MANIFESTLY imports death, and 
not hell. The alteration is not very material in it- 
ſelf, and might well paſs unnoticed, were it not for 
the ſake of ſhewing, how unſafe it is to truſt to pri- 
vate interpretation of {cripture, in oppoſition to the 
general ſenſe and underſtanding of the church in all 
its ages. The Chaplain has taken up this interpre- 
tation from Beſa, who, I believe, firſt ſuggeſted it. 
But I would fain aſk theſe ſagacious Greek critics, 
whether hell 1s not meant by that place, out of which 
the rich man (Luke xv1.) lifted up his eyes, and 


ſeeing Lazarus, wiſhed he might be allowed to cool 
with water his tongue; for I am tormented, ſaid he, 
in this flame Was not hell that place of torments, 
which he wiſhed his brethren might be warned to 


Luke xvi. ver. 24. 


avoid, 


a f 


avoid, ver. 28 ? Now what fays the Gieck text in 
this place! And in hell, en t6 bade, lifting up his eyes, 
when he was in torments, he ſaw Abraham afar” off. 
If I did not deem this ſcripture: paflage ſufficient to 
prove that the word Hades does not manife/tly import 
death, I could add many others equally concluſive; 
and could ſupport them with the authority of ſome 
of the beſt Greck authors, as well as of Calvin, and 
even of Befa, in contradiction to himſelf. Among the 
moderns, the Chaplain will n not diſpute the palm of 
Hebrew, and Greek literature with Dr. Lowth; now 
biſhop of London, or with his learned commentator, 
Profefior Michaelis of Gottingen. Let him read the 
biſhop's elegant work, de ſacra Poefi Hebræorum, 
Prælect. 7; and the profeſſor in his annotations on 
that prælection, and he will find them both decided 
in their opinion, that the Greek word Hades, as well 
as its correſpondent Hebrew one, denotes not death, 
but the ſubterraneous receptacle of departed fouls, 
which is pointedly expreſſive of the eher idea of 
hell. . 

But let us admit the  Chaplain' 5 interpretati on; 
let Chriſt's words import in their obvious ſenſe; that 
the church ſhall never fail, not that the ſhall never 
err. Does he not know, that the church fails prin- 
cipally by erring ? How did ſhe fail in the countries 
over-run with Arianifm'? Was it not by error in 
faith! and ſo in all countries corrupted by hereſy. 
Thus likewiſe - would the whole viſible church have 
failed, had ſhe propoſed any error to be believed, ab 
an article of faith. © “ For to do this, is to propoſe a 
« lie, as upheld by divine authority; which is to 
« fall ro leſs foully, than he ſhould fall, who chould 
« teach God to be an affirmer and confirmer of hes. 
bid cc For 


W.- 


% For whatſoever point any church held, as a point 
++ of their faith, they held it as a divine verity, aftir- 
„med and revealed by God. Therefore, if in any 
* age, the viſible church held any error for a point 
of faith, it did fail moſt miſerably.““ 

- The Chaplain's charge of unfaithful tranſlation of 
ſcripture being thus removed, let us examine the 
meaning, he gives to the promiſes of Chriſt. The 
obv1945 one, he lays is only this; “„ that ucither the 
« ſubtlety of infernal ſpirits, nor the paſſions of men, 
% nor the violence of both, ſhall ever ſucceed in over- 
„turning 5% religion, to which he has been pleaſed 
to annex perpetuity. However feeble and dijordered 
his church may beat times, the powers of death 
„ ſhall never overcome her. She ſhall then only 
„ ceaſe to exiſt, when time ſhall be no more.“ 
(P. 28.) If ever confident affertion ſtood in the place 
of ſolid argument, here ſurely is an inſtance of it. 
What? Docs Chriſt's promiſe to his church obv19uſly 
convey the meaning imported in the Chaplain's expoſi- 
tion, particularly in the firſt member of the ſecond 
ſentence of it, when there is not a ſingle word to 
juſtify that meaning? The promiſe is unlimited and 
unconditional ; what right therefore has he to limit 
it? Or if he hath, wity has not any on? of us an 
equal right to limit Chritt's promiſes 79 teach his 
d:{ciþles all truth, which the Chaplain ſays (p. 27.) he 
undoubtedly did? W hy may we not ſay, that he 
taught them truth to far, as to prevent their falling 
into any fundamental error, ſufficient to overturn the 
great principles of religion? Why may we not ſay, 
that his ſpirit was fo far with the evangeliſts, as to 


5 


* Mumford, Queſt, of Queſt. ed. 1;. 
E direct 


[ 34 ] 

direct them in teaching the ęſential doctrines of 
chriſtianity, but not in guarding them againſt errors 
of leſs conſequence? And why may we not thus give 
a mortal ſtab to the authority of ſcripture itſelf, by 
limiting its infallibilſty to thoſe things only, which it 
may pleaſe each man's private judgment to deem 
fundamental ? - 
| «© The text, continues the Chaplain, does not even 
1 & infinuate, that the chriſtian church ſhould never 
| e teach any articles, beſides ſuch as are fundamental 
| and neceflary; or that ſome overbearing ſociety of 
| „ chriſtians ſhould not hold out many erroneous 
| opinions as terms of communion to the reſt of the 
1 4% faithful.” If, by overbearing ſociety of chriſtians, 
' the author meant not the church of Chriſt, he is 
| certainly right; for to no ſuch ſociety was a divine 
promite ever made of its not falling into erroneous 
| opinions; but if he mean, as he muſt, to ſay any 
| thing to the purpoſe, that it is not even inſinuated in 
the promiſes of Chriſt, that his church ſhall never 
þ 


* * 


hold out erroneous opinions; as terms of communion, I 
am yet to learn the ſignification of plain words. 
« For, fays an excellent author, if words retain their 1 
% uſual ſignification, we cannot charge the church of 
& Chriſt with error, even againft any one ſingle ar- 
0 & ticle of faith, but we muſt draw this impious con- 
« ſequence from it, that he was either ignorant of 
ö « the event of his promiſe, or unfaithful to it; and 
„that after having in fo folemn a manner engaged 
« his ſacred word to St. Peter, that the gates of hell 
„ ſhall not prevail againft his church, he has never- 
& theleſs delivered her up to the power of Satan, to be 
« deſtroyed by him.“ | | 
« This conſequence will appear undeniable, if we 
| | * conſider 
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* conſider the two following truths. 1ſt. That faith 
*© 7s efſential to the conſtitution of the church; and 2dly, 

* that hereſy deſtroys faith. For it plainly follows 
« hence, that if the whole church fall into hereſy, 
„ ſhe is without faith; and is no more the church, 
% ſhe was before, than a man can continue to be a 

6 man without a ſoul *. If the church of Chriſt 
hold out erroneous opinions as terms of communion, 
does ſhe not, by public authority, eſtabliſh falſehood 
inſtead of truth, and the hes of Satan for the genuine 
word of God? How ſhall we be aflured, that theſe 
errors are not deſtructive of the fundamental articles of 
chriſtianity? Suppoſe, for inſtance, ſhe require an 
idolatrous worſhip, or teach thoſe my/erres of miguity, 


mentioned in the Chaplain's letter (p. 11.) e denying 


* 


of ſalvation to all out of her own communion, and the 
horrible hereſy. of perſecution; will not the gates of 


Hell then 8 againſt her? Will not the promiſes 
of Chriſt be vain and deceitful ? 


But it ſcems, the promiſes were not made to the 


church; not againſt her, but againſt the great and 


«* eſſential tenets expreſſed in the apoſtles creed, and 
adopted through every age by the moſt numerous 


body of chriſtians, the gates of death or of hell will 


* 


never prevail They will ever retain ſufficient light 


to conduct each upright and pious believer to a// 
points of his duty, upon which his ſalvation de- 


pends.“ (Let. p. 28-29.) So before, in giving us tae 


obvious meaning of this diſputed text, the Chaplain had 
found out, that the gates of hell were never to ſucceed 
in overturning, not the church, but the religion of 
Chriſt. (P. 28.) Are then the great and eſſential tenets 
of the apofiles creed, and the church one and the ſame 
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thing? Is the chr/tian religion, that is, the chriſtian 
ſyſtem of belief and practice, the ſame thing, as the 
ſociety of chriſtians profeſſing that 1yſtem ? When we 
are directed, Mat. xviii. v. 16. 7% tell the church of 
our offending brethgen, are we to go and tell their 
ottences to the great and eſſential tenets of chriſtianity, 
or to the chriſtian religion? It is not difficult to diſ- 
cover the advantage, or rather the fatal conſequences 
to chriſtianity, which an able but irreligious contro- 
vertiſt might hope to derive from this alteration. He 
might lay down, as the only fundamental articles of 
chriſtian belief, ſome few, which offer no violence to 
his underſtanding or paſſions; and ſuch, as having for 
this very reaſon been little conteſted, were generally 
admitted by ſectaries of all denominations. He might 
then contend, that the promiſes of Chriſt refer only 
to the upholding of theſe articles, and that /e gates 
of hell ſball never prevail to their extinction. - The 
religious ſocieties profeſſing to believe them, may all 
periſh in their turns; but the promiſes of Chriſt will 
abide, if a new ſociety ariſe adhering to the fame ſup- 
poſed /undamental tenets; ſhe may adopt many errors 
indeed, and ſuperinduce them on the foundation of 
faith. But for all this, the promiſes of Chriſt would 
not be made void ; theſe promiſes not being intended 
in favour of any religious ſociety or church, however 
the letter of them may ſound, but only of the funda- 
mental articles of religion. It will then be immaterial, 
-whether we unite with catholics, proteſtants, or an 

antient or modern ſectaries, provided they admit the 
few doCtrines, which each of us may lay down as 


fundamental of chriſtianity ; and we may call this 
being catholic chriſtians ; though the ſincere friends of 


chriſtianity, both catholic and proteſtant, have deemed 
. þ ſuch 
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ſuch principles latitudinarianiſm in religion, and in- 
deed ſubverſive of all revealed religion. 

Will the Chaplain ſay, that he did not intend to 
put the change upon his readers, and that the expreſ- 
ſions, I have noticed, fell inadvertently from his pen? 
Will he acknowledge, that without prejudice to his 
cauſe, the word church may be ſubſtituted, agreeably 
to the ſcriptural text, where he has placed, great and 
eſſential articles? Be it ſo; and let not his candour be 


impeached. But let us now ſee, what will come of his 


expoſition. Againſt the CHURCH 7he gates of hell will 
never prevail---but su will ever retain ſufficient light lo 
conduct x Ac upright and pious believer, to ALL points 


of his duty, upon which his ſalvation depends. (p. 29.) 


If this be true, and neceſſarily true, in virtue of the 
promiſes of Chriſt, then even in the moſt deplor able 
era of ſuperſtition and ignorance (Let. p. 31.), in every 
preceding and ſubſequent æra; even in that of the refor- 
mation, ** the chriſtian church retained ſufficient light 
* to conduct each upright aud pious behever to / 
&« points of his duty, upon which his falvation depen- 
« ded.” Need I point out the conſequences enſuing 
to the firſt reformers from this doctrine; and con- 


ſequently to thoſe, who became their diſciples? Need 


I tell you, that having ſeparated themſelves from the 
great body of chriſtians throughout the world, they 
broke aſunder the link of unity, and left a ſociety, in 
which ſufficient light remained to conduct EACH upright 
and pious believer to ALL points of his duty? And ſince 
this ſociety 1s the ſame now, it then was, or rather 
more pure, for, (the Chaplain ſays, he Roman church 
1s daily undergoing a filent reformation, p. 12), it {till 
retains that light, and conſequently {till has the pro- 


miſes of Chriſt pledged for its continuance. But 


what 
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what aflurance has he, or any one, who leaves this 
fociety, of the promiſes of Chriſt extending to that, 


which he embraces in its ſtead ?. 


Before I conclude upon this text, you will allow 
me to ſtate the Chaplain's objection to the catholic 


explanation of it, and to give you the anſwer, as I 
find it ready made to my hands, The objection is, 


that the text might be as well alleged to prove, that 
fin and wickedneis cannot prevail againſt the church, 
as it is brought to prove, that error and herely can- 
not; for vice is as formidable an enemy to religion, as 
error; and the chriſtian ſyſtem is as perfeftly calculated 
to make us good men, as orthodox believers. (P. 28.) 
So far” the Chaplam * is in the right; that in 
virtue of this and many other promiſes of the word 


of God, fin and wickednets ſhall never ſo generally 
„prevail, but that the church of Chriſt, thall be 


always Holy, both in her doctrine, and in the lives 
of many, both paſtors and people, living up to her 
« doctrine. But then, there is this difference between 
& the eaſe of damnable error in doctrine, and that of 
« fin and wickedneſs in practice, that the former, if 
* eſtabliſhed by the whole body of church guides, 
« would of courſe involve alto the whole body of God's 
people, who are commanded to hear their church 


guides, and do what they teach them; whereas in 


the latter caſe, if paſtors are guilty of any wicked 
practices contrary to their doctrine, the faithful 
* are taught to do, what they ſay, and not what 
« they do. Mat. xxu1. ver. 2, 3.“ 1 

To ſhew farther, that infallibility in faith is not 
neceſſarily attended with unfailing ſanctity of man- 


Letter to a friend concerning inſallibility. London, 1743. 
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ners, let it be obſerved, that tho' in-time of the Old 
Teſtament, God was preſent with his infallible ſpirit 
to David and Solomon, when they wrote their books 
received into the canon of ſcripture; yet he did not 
prevent the firſt from committing adultery and mur- 
der; nor the ſecond, from going after Aſtroth, the 
goddeſs of the Sidonians, and after Michom, the Abomi- 
nation of the Ammonites. 1 Kings xi. ver. 15. Neither 
did Chriſt render his apoſtles and evangeliſts impec- 
cable, though he conferred on them the privilege of 


infallibility. When the Chaplain has diſcovered, in 


the decrees of infinite wiſdom, the true reaſon of this 
conduct, he will at the ſame time be able to give a 
ſatis factory anſwer to his own objection, and tell us, 
why it may not pleaſe Divine Providence to ordain the 
preſervation of the church from error, and yet ſuffer 
the individual members of it to be liable to fin and 
immorality. 

I now proceed to the promiſes of Chriſt, made at his 
laſt ſupper, in that diſcourſe, which “ 1s, as it were, 
„his laſt will and teſtament; every word whereof 
« ſeems to be the overflowing of a heart filled with 
concern for his future church“ .“ "Theſe promiſes 
the Chaplain has ſtated compendiouſly enough. The 
„ divine author of the chriſtian religion promiſed, 
« fays he, to teach his diſciples all truth, John xiv. 
* 15.16. And he undoubtedly did ſo. But where 
„ did he fo far inſure the faith of their ſucceſſors, as 
to ſecure them from building wood, hay, and /?ub- 
„ ble upon the foundation of the goſpel ?”” (p. 27.) 
«© He promiſed to be 2v/th his diſciples to the end of 
& the world, Mat. xix. (ſhould be xxvm.) ver. 20. 
% And who denies it? He is with his church by 


his 
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them he limits the extent of the promiſes; the faith 
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his protection, by his grace, by the lights, lie 
*© communicates to her, by the ſtrength, which he 
e exerts in ſupporting her againſt violence and temp- 
tation.“ (ibid.) 3 
Such, according tg the Chaplain, 1s the explanation 
of theſe paſlages frqm St. John. Hais reaſons for ſo 
explaining them ſhall be preſently examined. I will 
firſt ſet the texts down more fully, as they ſtand in 
the goſpel. Our Saviour's words ſpoken to his apoſ- 
tles, and recorded by St. John in his 14th chapter, 
are theſe : I will aſe my Father, and he will fend you 
another Comforter to abide with you FOR EVER, John 
xiv. ver. 16. And ſoon after he informs them, who 
this Comforter 1s to be, and to what end his Father 
will fend him. The Comforter, ſays Chriſt, whom 
the Father will ſend in my name, he fhall teach you all 
things, and bring all things io your remembrance, what- 
foever I have ſaid unto you (ibid ver. 16.) This pro- 
mile is again repeated in the 16th chapter, which is a 
continuation of the ſame diſcourſe. I have yet many 
things to ſay unto jou; hut you cannot hear them now ; 
however when the ſpirit of truth is come, he will lead 
vou into all truth. 

In theſe texts, we ſee the means clearly and diſ- 
tinctly ſet down, by which the church is to be for ever 
protected, viz. the perpetual aſſiſtance of the divine 
Spirit, teaching and leading the apoſtles and their 
tucceſſors, that is, the body of paſtors, into al/ truth 
neceſſary and relating to the ſervice of God, and ſal- 
vation of man. | 

The Chaplain denies not the ſufficiency of the 
means; he even acknowledges, that the Spirit of 
God undoubtedly led the diſciples into all truth; but to 


* 
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bf their ſucceflors is left to be toſſed to and fro with 
every wind of doctrine *; or at beſt, to be mod:lled 
upon their own fallible interpretation of ſcripture. 
For where, ſays he, did the divine author of our reli- 
gion inſure the faith of their ſucceſſors ? (P. 27.) I 
anſwer, in the plain, unambiguous words, as I have 
cited them from John xiv. ver. 16; for they expreſsly 
{ay, that the Comforter, or Holy Ghoſt, ſhall abide 
with the apoſtles for ever; which “ though addrefled 
to them, as the whole ſermon at our : Mw s laſt 
++ ſupper was yet, like many other truths contained 
in it, could not regard their perſons alone; for they 
„were not to live for ever; but comprehended like- 
t wile all thoſe, who were to ſucceed them in after 
& ages. And that this was the intent of our Saviour's 
„ promiſe appears clearly from his laſt words before 
& his aſcenſion recorded by St. Matthew+. 4 
Theſe words of St. Matthew are in part cited by 
the Chaplain, as you have ſeen ; but they deſerve to be 
ſet down at large. All power is given unto me in hea- 
ven and earth Go ye therefore, and teach all nations, 
baptifing them in the name of the Father, and of the 
Son, and of the Holy Ghoſt, teaching them to obſerve 
all things, Ar c 1 have commanded you ; and 
hehold I am with you ALWAYS (in the Greek, all days) 
even unto THE END OF THE WORLD}. Here ſurely 
Chriſt promiſes to be perpetually, even to the world's 
end, with them, who were to teach and baptiſe all 
nations. Were the apoſtles, to whom theſe words 
were immediately addrefled, to perform that function 
for ever? He orders them, and conſequently their 


* Epheſ. iv. ver. 14. 
+ Shorteſt way, &c. ſect. 2. 
T Mat, xxvili. ver, 20, 21. 
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ſucceſſors in the miniſtry of the word, to teach 40 
things, V hichſcever he had commanded. Does not 
this evidently imply, that they were themſelves to be 
aſſiſted by the Spirit of God, to diſcover what thoſe 
things are? Or did he impoſe upon them an obliga- 
tion, without affording the means of compliance ? If 
| they were to be aſſiſted in diſcovering and teaching / 
„ things delivered by Chriſt; if they were ordered to 
i zeach, and he was to be preſent with them in the 
1 miniſtry of teaching, even to the world's end; does 
. not this import a correſpondent obligation in the hear- 
i ers to receive and embrace the doctrines ſo delivered? 
| Will any one ſay, that before he embraces them, he 
| muſt be aflured, that the doctrines, which he hears, 
| are the things commanded by Jeſus Chriſt ? Will he 
1 ſay, that he muſt be atisfled, they are agreeable to 
1 the written word of God? I will anſwer him, that by 


p this proceeding he would render the commiſſion of 
teaching, entruſted by Jeſus Chriſt to his apoſtles and 
| 


 — 
2 = 


| their ſucce ſſors, vain and nugatory ; he would transfer 
N the miniſtry from them, and render it the duty of 
every perſon to be his own teacher; he would deſtroy 
| the divine ceconomy of the church, in which Chriſt 
| gave ſome afeſfiles, and ſome prophets, and other ſome 
k evangeliſis, and other ſome paſtors and doftors, for the 
| perſetiing of the faints, for the work of the miniftry, for 
the ediſying of the body of Chrift — Eph. iv. ver. 11, 12. 
| The rational inquiry remaining, after a conviction of 
| the divinity of the chriſtian religion, is; are they, 
; who deliver theſe doctrines, the lawful ſucceflors of 
k the apoſtles? Can they trace to them their line of 
. ſucceſſion? If they can, we muſt account of them as 


ll the miniſters of Chrift, and the diſpenſers of the myſte- 
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ries of God, from whom we may learn certainly the 
truth of the goſpel. For though each paſtor be not fo 
in his private capacity, yet as far as he teaches us in 
concert with the reſt, I mean, in as much as he de- 
livers the faith of the church, in that reſpe& he is 
infallible, 

The Chaplain in his comments upon the famous 
paſſage of Mat. xvi. 18. inſinuated, that though the 
gates of hell ſhould never prevail againſt the church 
to the ſuppreſſion of the points of faith deemed by 
him fundamental, yet falſe opinions might be ſuper- 
induced, and fo far error might prevail. He here 
again would eſtabliſh the ſame doctrine; and though 
compelled by the evident authority of ſcripture to ' 
confeſs, that Chriſt communicated infallibility to his 
diſciples, he thinks this no ſecurity, that their ſuc- 
ceſſors will not build on the foundation of the goſpel, 
wood, hay and ſtubble. If by theſe words, the Chap- 
lain underſtand corrupt doctrines in faith and manners, 
it is plain from the very expreſſions of Chriſt that he 
is miſtaken, For all lruth in matters of faith and ſal- 
vation, into which the ſpirit was to lead them, is ex- 
cluſive of all error in the ſame line. In a word, either 
the promiſes of the aſſiſting ſpirit of truth are confin- 
ed to the immediate diſciples of Chriſt, or not. If 
they are, then we have no aſſurance of the church's 
continuing even in the profeſſion of fundamental 
points; if not, then upon what authority are the pro- 
miles to bereſtrained to the church's being guided mto 
{ome truth, when they expreſsly declare, that the thall 


er . . 
be guided into ALL TRUTH ? 


But is not Chriſt with his church by his protection, by 
| * 1 Cor, iv. ver. 2. 
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bis grace, &c, ? Can he not be with her without ren- 
dering her inſallible ? Is he not with every juſt man, &c, 
(Let. p. 27.) Yes ſurely; he affords protection and 
grace; he might not have rendered her infallible; but 
when he informs us; that he will direct his church by 
the /pirit of truth, i conſequently a ſpirit oppoſite to 
that of error; when in Mat. xxvin, he promiſes to 
the paſtors of his church ſuch a kind of preſence, 
aſſiſtance, and guidance, as ſhall qualify them effec- 
tually to teach all thoſe things, which he himſelf 
taught, and this for all times; ſhall we eſteem him to 
be no otherwiſe with them, than with particular 
righteous men? Where has he ever promiſed theſe 
that ſingular and uninterrupted aſſiſtance of the ſpirit 
of iruth? To private perſons the Holy Ghoſt is given 
as the ſpirit of tanftification; but to the church as 
the {pirit of truth, as well as ſanctification, guiding 
her into all truth, and directly excluding all error 

from her, | | | 
I hope it will now appear to you, that the proofs of 
the church's infallibility from St. John, and Mat. 
xxvili. are not invalidated by the Chaplain's objections. 
T have adduced no arguments to confirm you in your 
belief of this capital doctrine; but meeting the Chap- 
lain on his own ground, have only endeayoured to defend 
it from his ob jections, whom we are grieved to have 
for an adverſary. I forbear to alledge other numerous 
teſtimonies of ſcripture, the concurrent authority of 
holy fathers, and the whole conduct of church govern- 
ment from the very days of the apoſtles, which 
neceſſarily ſuppoſes this, as an unqueſtionable article 
of chriſtian faith. I know very well, that no text 
of holy ircipture is ſo clear, but perſons of much 
wit may find interpretations to perplex it, or ſet 
EEE 6 jt 
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it in a falſe light ; but the queſtion 1s not, whether 
the texts I have produced, may with ſome pain 
and ſtudy be interpreted otherwiſe, than the Roman 
cathohc church has always underſtood them; but 
whether in their natural, obvious and literal ſenſe, 
they donot lead an unbiafſed reader to the idea and 
belief of an infallible church. Now then let us 
ſuppoſe, that the contradictories of the texts, I 
have quoted, were ſound in holy writ. As for 
inſtance, ſuppoſe our Saviour had ſaid to St. Peter, 
I will not build my church upon a roch, and the gates 
of hell ſhall p revail againlt 1 it. Suppoſe he had ſaid 
to his Apoſtles, I will not be with you to the end of 
the world, {will not ſend the Holy Ghiſt tn abide 
with you for ever. Heſhlall not teach you ol! things, 
nor lead you into all truth. Would not all men "of 
found ſenſe have concluded from ſuch texts, that 
there is no ſuch thing as an infallible church on 
earth ? They certainly would, becauſe the natural 
and obvious meaning of them 1 * ſo plain, that it is 
impoſſible not to draw that conſequence from them. 
Now if one part of two contradictories cannot but 
force a man of an unbiaſſed judgment to conclude 
againſt the doctrine of infallibility, the other part 18 
ſurely of equal force to oblige him to conclude in 
favour of it. So that it is nothing to the purpoſe, 
whether Proteſtants can, or cannot ſtrain the texts, 
I haye produced, from their natural and obvious 
meaning; but it is much to the purpole to con- 
ſider, Whether they can bring any evidence from 
ſcripture to diſprove the infallibility of the church, 
of equal ſtrength. and clearnets to the texts kae 
brought to prove it*. 


* Shorteſt way to end diſputes, chap. 1. ſe, 2, 1 
| | | The 
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The Chaplain's argument againſt infallibility next 


to be confidered is that, which he truly calls a hack- 
neyed one; After reading this anſwer, you may like- 
wile judge, whether it be a conclufive one. 

In the author of he caſe d between the Church 
of Rome and the Chutch 0 of england, the argument 18 
thus laid down. ** You (Roman catholics) believe 
* the fcriptures, becaute the church bids you, and 
% you believe the church, becauſe the ſcriptures bid 
« you,” And he triumphantly adds, that this rs the 
old circle, out of which we can never canjure ourſelves, 

Let us now firſt examine the principles of logic, 
and find out, what is underſtood by a vicious circle. 
We ſhall find it to be that kind of argument by which 
two propoſitions reciprocally prove each other; and 
neither of tliem is proved by any other medium as 
if a man were to attempt to prove that a ſtone fell, 
becauſe 1 it was heavy; and that it was heavy, becauſe 
it fell, without being able to aſſign an) other reafon 
either of its falling, or its gravity. But if its gravity 
were demonſtrable from other confiderations, then 
from that property its falling might juſtly be interred ; 
and if its having fallen ſhould, for inſtance, be 
atteſted by crcdible eye witnefles, its gravity might 
be deduced from its falling; the cauſe in this inſtance 
inferring the Mt; and the effect proving the exiſ- 
tence ot the caule. 

Having premited fo much, now let us analyſe the 
cathol:c faith, and ſce if we reaſon as badly, as the 
Chaplaia alerts. | 

The catholic reaſoner has only to open his eyes, 
and be will diſcover, that his church is in the prac- 
tice of detzruning controverties of faith by the con- 
current autbority of the epiicopal body. But this view 

alone 
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alone does not give him any undoubted aflurance of 
the infallibility of her determinations. He 1s led 
therefore next to conſider, when the church firſt ex 
erciſed this authority. Did the aſlume it in ages of 
darkneſs and ignorance? Did the uturp it with a high 
hand, contrary to the uſuage of the firſt ages? What 
information will the chriſtian collect in the courſe of 
this enquiry * He will find living monuments of this 
prerogative being always exerciſed, even from the days 
of the apoſtles and throughout every ſucceeding age. I 
ſay, //ving monuments; for they are now tubſiſting 
and {till afford as evident proof of the exerciſe of the 
authority, as if the facts had paſſed in our own time, 
and within our own memory; Or as full proof, as we 
have of the courts of judicature of this ſtate having 
heretofore decided the legal controverſies of the citi- 
zens thereof, For inſtance, the abrogating of circum- 
ciſion, and other obſervances of the Jewith law, is a 
{till ſubfiſting monument of the power of deciding 
being claimed and exerciſed by the church. Such 
likewiſe is the cuſtom of not re-baptiling perſons 
baptiſed by heretics; tuch 13 the Nicene creed, and 
particularly the word, conjubffantial, making part of 
it. Theſe monuments, to omit innuinerable others, 
owe their exiſtence to the exerciſe of the definitive 
authority of the church in matters of faith. The 
inquiring chriſtian will farther diſcover a moſt con- 
ſpicuous monument of it in the canon of holy ſcrip- 
ture. Many books therein received were ſome time 
doubted of; others were contended for; which are 
now rejected. The church interpoſed her authority, 
and the canon of ſcripture became eſtabIithed. On 
theſe facts, palpable, manifeſt, and of public 
notoriety, the chriſtian will reaſon thus. The church 
even from the apoſtles time, has always exerciſed the 

authority 
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wuthority of deciding controverted points; her inter- 


poſition would be of no avail, if her authority were 
not to be conſidered as definitive and infallible. The 


primitive chriſtians fo conſidered it. Whoever refu- 
{ed ſubmiſſion, was taſt from the church, and reputed 
as a heathen and publican. On theſe grounds will 
the chriſtian be induced to believe her infallibility; 
happy, that his belief ariſe not from a ſeries of abſtruſe 
realoning, but is built upon public,” notorious facts, 
within the reach of the moſt common underſtanding. 
The church has always, from the firſt æra of chriſti- 
anity, exerciſed the right of judging in matters of 
faith, and requiring obedience to her deciſions; the 
monuments atteſting it are certain and viſible. The 
exerciſe of ſuch a right, without infallibility, would 
be vain and nugatory ; therefore ſhe is infallible. After 
thus diſcovering her infallibility upon the evidence of 
notorious facts, it is a ſubject of much comfort to the 
ſincere chriſtian, as well as a confirmation of his faith, 

to find the ſame truth atteſted by the words of ſcrips 
ture; and having before believed it for the evidence 


Juſt mentioned, he now likewiſe believes it for the 
authority of ſcripture, 


at the fame time, that he 
believes ſcripture for the authority of the church, 
Where now 1s the circle of falſe reaſoning? Is not 
infallibility firſt demonſtrated from other conſidera- 
tons, before it is demonſtrated from ſcripture? And 
is not, this alone, in the principles of found logic, 
ſufficient to deſtroy the magic of this famous circle, 
and the argument built upon it? But indeed this ar- 
gument is many ways vulnerable, and you may findit 
othervie deſtr oyed in the authors referred to in the 


note.* 


* The true Church of Chriſt, p. 2. ch. 3. ſect. 3. Shorteſt way &c, 
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Que word more concerning this hackneyed argu- 
ment, and we will have done with it. Let it be taken 
for granted, that our proceſs of reaſoning runs round 
a circle; a deiſt, an infidel, a diſbeliever of ſcripture, 
might with propriety object to it. But how can the 
Chaplain do ſo, or any perſon profeſſing his belief 
of ſcripture jnfallibilty ? For admitting this infallihili- 
ty, he admits one of the propoſitions, which reci- 
procally prove each other ; and therefore in ar guing 
againſt him, we may logically infer the church's in- 
fallibiltty from texts of icripture ; it being a common 
principle with us both, that ſcripture 15 divincly 1 in- 
ſpired; and no one is bound to prove a principle ad- 
mitted by his adverſary. 

The Chaplain produces againſt the Church's in- 
fallibility another argument, which he might like- 
wite have called a hackneyed one; for it has been 
urged with great perſeverance by our adverſarize. 
He ſays, that all Roman catholics are bound to admit 
an infallibh authority; ; vet fery of them agree, where 
gr in whom it refides. 102 26. note.) When I have 
met with this argument in the writings of opponents 
little acquainted with our principles, of whom there 
are many, it has not ſurpriſed me. But that the 
Chaplain ſhould likewiſe inſiſt upon it, is really 
matter of aſtoniſhment. For he muſt know, that in 
the doctrine which we teach, as belonging to faith in 
this point, and as an article of communion, there is 
no variation - and with all his reading and recollecti- 
on, I will venture to affert, that he cannot cite one 
catholic divine, who denies infallibility to refide in 
the body of biſhops uniting and going with their 


head, the biſhop 5 Rome. So that, when the Chaplain 
ſays, that t ſome ſ[choolmen have faugot 70 mnfallibility 
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of the pope—ſome place it in à general council; others 
in the pope and council received hy the whole church 
(note ibid.), he is under a great miſtake; for the laſt 
1s pot a mere opinjon of ſchoolmen, but the conſtant 
belief of all catholids; a belief, in which there! is no 
variation. Some divines indeed hold the pope, as 
Chriſt's vicar on earth, to be infallible, even without 
a council ; but with this opinion faith has no concern, 

every one being at liberty to adopt or reject it, as the 
reatuns for or againſt may affect him, 

The Chaplain adds in the tame place, that ſince 
the council of Trent, many things have been anani- 
mouſly taught reſpecting the pope s authority, which 
are, 1 own, new to me, aud which, I confidently 
aver, he cannot make good. Nay, ſo far are they 
from being taught unaujmouſly fince the council of 
Trent, that they are not taught at all, for inſtance, 
in France; ; and are expreſsly contradicted by the 
maxims and ſolemu determinations of the Gallican 
clergy in the year 1682; to which maxims and de- 
terminations the theological ſchools there have con- 
ſtantly conformed. 

Nor is it only in France, that many of the doc- 
trines are rejccted, which, he ſays, are taught unant- 
mcr;fly amongſt us; but they are exploded in every 
catho.ic country in the world, The body of biſhops 
every where claim a divine right, in virtue of their 
or. ination, to interpret the decrees pf councils, and 
the ordinances of the popes. The Chaplain having 
diicarded his former religion, appears likewiſe to 
he ve eraſed from his memory the > theplogical princi- 


| ples | of our ſchools. 


He concludes his note with a curious piece of reaſ- 
oning. A chr: iftan, he ſays, may m ale the words 
of 


11 

of a 1 (the meaning of the words, I perſume), 
as eafily as he can miſtake the words of ſcripture. So 
undoubtedly he may; and for this very reaſon, a living 
authority is neceflary to explain uncertainties, to 
remove ambiguities. But perhaps he means to carry 
his argument into the very heart of our principles, 
and deny, that even a hving authority can ſpeak a 
language clear enough to determine doubts and con- 
vict obſtinacy. But few will be perſuaded, that the 
powers of living language are ſo limited; as well 
might he attempt to perſuade us, that when parties 
litigate on the interpretation of the law, the judges 
cannot deliver ſentence in terms clear enough to de- 
termine the controverſy. 

Vou have hitherto ſeen the Chaplain endeavour to 
diſprove the church's infallibility by his interpretati- 
on of certain paſſages of ſcripture, and by diſcovering 
fallacies and inconſiſtencies in our doctrines on this 
ſubject. Not conteut with thus attacking this capi- 
tal tenet of our religion, he ſets about to prove that 
the church may err, becauſe in fact ſhe has erred. 
To ſhew it, he alledges firſt, that ſhe formerly taught 
doctrines as of faith, which ſhe now rejects as 
contrary to faith. 2dly, She ſupprefled for a time 
certain tenets, which ought to have been taught at 
all times, or not taught at all. gdly. She requires 
a belief of things, which are not contained in ſcrip- 
ture, as is acknowledged even by ſome of our own 
divines. 

How does he prove the firſt of theſe charges? By 
aſſerting (p. 29, 30.) that the dodtrine of the millennium, 
now rejected by the church, was maintained as an 
article of the catholic faith by almoſt every father, who 
lived immediately aſter the times of the apoſtles. In 
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oppoſition to this very poſitive aſſertion, I will take 
upon me to ſay, that not one of the primitive fathers 
held the opinion here mentioned as an article of catho- 
lic faith and communion. At the very time of its 
prevalence (for it zvas indeed adopted by Irenzus, 
Tuſtin the Martyr, &c.) it was combated by others 
not leſs zealouſly attached to the church's commu- 
nion, as is acknowledged even by Juſtin himſelf, 
who ſpeaking of the millennium ſays : „ have al- 
ready conteſted to you, O Trypho, that I and many 
& others of the ſame mind with me, do think it will 
come to paſs; but I have alſo ſignified that many, 
« who are of pure and pious chriſtian ſentiments, do 
& not think 1o*.” Do theſe words indicate, that 
the millenarian doctrine was maintained, as an ar- 
ticle of the catholic faith by almoſt every primitive ſa- 
ther, as is afferted by the Chaplain ? Do they not 
clearly prove, that even its ableſt advocates, amongſt 
whom Juſtin ſurely was, did not conſider it as ſuch, 
but as an opinion open to diſcuſhon and contradicti- 
on? And accordingly Euſebius, in his Eccleſiaſtical 
Hiſtory, cites paſſages of a work written againſt this 
doctrine in the very beginning of the third century, by 
Caius, a cathohc prieſt, the cotemporary of Juſtin 
and Irenzeus. : | 

I need take no notice of what the Chaplain adds|], 
that 7 was the decided opinion of almoft all the primi- 
tive fathers, that the: ſouls of good men did not enjoy the 
beatific viſion previous to the general reſurrection; for 
ſince he does not ſay, that this opinion ever became 
an article of catholic faith, as it certainly never did, 


'* Juſt Mart Dial cum Tryph: p. 306. edit, Colon, ann. 1687, 
+ Euſeb, Hiſt, Ecel. I. 3. c. 28. 
Note, ibid» 5 
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I may be allowed to ſuſpend any inveſtigation of this 
ſubject, which has been ably and ſolidly diſcuſſed by 
Bellarmine long ago“. 

The Chaplain argues ſecondly, that the church 
has erred, becauſe ſhe regards ſome articles at preſent, 
as articles of faith, which for many ages were debated 
as matters of opinion}. This we freely admit; and, 
I hope, without any prejudice to the claim of in- 
fallibility ; though the Chaplain thinks, that a very 
forcible argument riſes from this fact; for theſe 
doctrines having been delivered by Jeſus Chriſt and 
his apoſtles, either as eflential, or not; if the firſt, 
ſhe forfeited her claim to infallibility by omitting to 
teach them for many ages; and if the ſecond, ſhe 
equally forfeits it by impoſing as neceflary to be 


believed, what neither Chriſt or his apoſtles did ſo. 


teach. Before I proceed to a direct anſwer, it may be 
proper to premiſe, that the diſtinction of eſſentials, 
and not efſentials ; fundamentals and not fundamentals 
in faith, to which the Chaplain ſo often recurs, is not 
admitted by us in his ſenſe, and that of other proteſtant 
authors. We hold all revealed doctrines, when ſuffi- 


ciently propoſed to our underitanding, to be efential 


in this reſpect, that under pain of diſobedience and 


hereſy, we are bound to believe and ſubmit our un- 


derſtanding to them; and the reaſon is, becauſe we 


eonceive of all doctrines ſo propoſed, that they are 


revealed by God, who neither can err, or lead into 
error. Now whether the doctrine be in its own na— 
ture, or in our eſtimation of great importance, or 
not, it equally claims our aſſent, if divine authority 
is pledged for the truth of it. In another ſenſe 


Bell. de SanQ, Beatitud, I. 1. 1. 33. 


indeed, 
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indeed, ſome points of faith are more eſſential and 
fundamental, than others; for without our know- 
ledge, or indeed without any revelation of ſome of 
them, chriſtianity might ſubſiſt; whereas other 
points are ſo interwoven with the ſyſtem and ceco- 
nomy of it, that the explicit profeſſion and belief of 
them is implied in the very idea of a chriſtian. But, 
as I before ſaid, they both reſt upon the ſame autho- 
rity, that is, the word of God; and demand an 
equally firm aflent, when ſufficiently propoſed to our 
underſtanding. Why are we obliged to believe every 
fact and circumſtance contained in the Old and New 
Teſtament, as ſoon as we come to the knowledge of 
it ? Is it, becauſe nothing therein is related, which 
does not affect the very vitals of chriſtianity ? or is 
it not rather, becauſe divine authority 1s pledged for 
the entire truth of ſcripture ? 

This leads to a plain anſwer to the objection. All 
doctrines taught by Chriſt and his apoſtles were deli- 
vered as neceſſary to be believed, whenever the faithful 
ſhould receive ſufficient evidence of their divine reve- 
lation. But till they had that evidence, the belief 
was not obligatory ; and chriſtians were at liberty 
to diſcuſs the doctrines with all freedom, provided they 
did fo in an habitual diſpoſition to ſubmit to the au- 
thority eſtabliſhed by Jetus Chriſt, whenever it ſhould 
interfere in determining the uncertainty. : So, before 
the holding of the fit council at Jeruſalem, ſome 
true chriſtians maintained circumciſion to be neceſſa- 
ry*. And when the apoſtles and antients came to- 
gether to confider of this matter, there was much diſþu- 
ting, (v. 6, 7. ) But after the deciſion of the council, 


9 Acts XY, v. I, 
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it pleaſed the apaſtles and the ancients with the whole 
church, to iſſue their letter or decree againſt the neceſſi 
ty of circumciſion, to which decree all were now obliged 
to ſubmit under pain of hereſy, Here I would fain 
aſk, if there were no true catholicity of belief before 
this council; and whether this deciſion deſtroyed the 
unity of Chriſt's church. For after the deciſion, 
all true chriſtians Bᷣelieved as an article of ſaith, what 
they before concerved to be a matter opinion. 

The Chaplain's formidable dilemma, (p. 33, 34.) 
turns out therefore a very harmleſs one; the doctrines 
he refers to were delivered as effental, that 1s, T 
ſuppoſe. eſſentially to be believed, whenever they 
came to be ſufficiently propoſed, as revealed by God; 
hut they were not ęſſentially to be believed, till they 
were ſo propoſed. And the church, ever guided by 
the Spirit of God, fees when the dangers threatening: 


her children from falſe prophets ar fing and ſeducing 


many, Mat. xxiv. v. 11. call upon her to examine the 
faith committed to her keeping, and preſerved in huly 
ſcripture and the chain of tradition. In theſe perilous 
moments ſhe unfolds the doctrines, and preſents them 
to chriſtians as preſervatives from the deluſions of 
novelty, the refinements of falſe philoſophy, and the 


' miſinterpretations of private and preſumptuous judg- 


ment. Thus when Arius and his followers endeavour- 
ed to eſtabliſh principles ſubverſive of the divinity of 
the San of God, to check the growth of this error, 
the church defined clearly and explicitly his conſab- 
ſtantiality with the Father, Previous to which de- 
ciſion, the faithful contented themielves with ack- 


nowledging his divine nature; but that the belief of 


* See Chap. Lett. p. 34. 
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it included conſubſtantiality, was not yet ſufficiently 
propoſed to them, and therefore could not be an ob- 
ject of their faith. | 
The principles indeed of the Chaplain would, if 
admitted, clearly prove, that neither his, nor the 
faith of ony one, whdadmits all the hooks of ſcripture, 
is the ſame with that of the firſt chriſtians; nay 
more, that the faith of theſe laſt was continually 
changing, as long as the apoſtles were alive, Far 
he lays it down, that if any points are believed, as 
eflential, to day, which formerly were not ſo heliev- 
ed, there is no longer an unity ot faith. (Let. p. 34.) 
Nox the apoſtles at diſtant periods of their lives tent 
epiſtles and inſtructions to the different churches, 
which they then, and we now receive, as of divine 
inſpiration. But did they not from theſe writings 
collect information, which they had not before? And 
did they not believe the information given, as infalli- 
bly true? For inſtance when St, Paul wrote his ſecond 
epiltle to the Thefſalonians, did they not underſtand 
from it, contrary to what they had before conceived, 
that the laſt general judgement was not immediately 
to happen? If to, then was their faith, according ta 
the Chaplain, no longer the ſame it had been. More- 
over, ſome of Chriſt's flock died before any, and + 
many more before all the apoſtles; St. John, it is 
known, lived upwards of fixty years after his maſter's 
death, and wrote his revelation, and his goſpel a 
very little while before his own. It follows then 
again, that the chriſttans, wha died without, having 
either ſeen, or heard of his goſpel, or revelation, had 
not the lame faith with thoſe, who afterwards ſaw 
and believed them. Theſe conſequences may be ex- 
tended much farther; and, by adhering to the prin- 
| ciples 
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ciples of the Chaplain, it may be ſhewn, that for 
many ages chriſtians either did not believe ęſſential 
doctrines; or that it is not eſſential now to admit many 
books of ſcripture, which nevertheleſs he who ſhould 
reject, would not be deemed a chriſtian. For it is 
notorious that long after the apoſtles time, ſeveral 
{criptural books were of uncertain authority, the 
authors of them not being aſcertained ; as for inſtance, 
the revelation, the epiſtle to the Hebrews, the ſecond 
of St. Peter, the ſecond and third of St. John, thoſe 
of St. Jude and St. James. During all this time 
therefore, it was not eſſential to believe theſe writings 
to be divinely inſpired; but will the Chaplain ſay, 
that it is not now eſſential to believe it? What would 
one of his controverſial heroes, Dr. Hurd, ſay, if 
we were to deny the authority of St. John's revelati- 
on? For though I have not had an opportunity to 
ſee his diſcourſes on the prophecies, yet I conclude 
from the occaſion of his preaching them, that the 
revelation has furniſhed him his arguments, ſuch as 
they are, to prove the apoſtaſy of papal Rome, as it 
did his predeceflor Jurieu, whoſe reveries the il- 
lu ſtrious Boſſuet expoſed as completely, as, I doubt 
not, all thoſe of the lecturers of the Warburton foun« 
dation“ will one day be. 
To revert to our ſubject: Was all unity of faith 
deſtroyed in the church, when the above mentioned 
books of ſcripture were received into the canon ? 
For it 1s certain that ſome things were then required 
to be believed, which before were not required. At- 
ter St. John publithed his goſpel, wherein are con- 


* Dr. Warburton, late biſhop of Glouceſter, founded an annual 


courſe of lectures to prove the apoſtaſy of papal Rome. Dr. Hurd's diſ- 
courſes were the firſt on this occaſion, 
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tained many things not related by the other evange- 
liſts, did not theſe things become objects of faith, 
wl.ich before had not been ſo? As long as the apoſtles 
lived, and preached, and wrote to the churches, 7each- 
ing them to obſerve at] things, whichſnever their divine 
maſter had commanded them, Mat. xxviti. v. 21. did 
not new matter continually ariſe to exerciſe the faith of 
their diiciples? if then it be any objection to a /ving 
authority, that the number of neceſſary tenets muſt in- 
creaſe, as deciſions multiply (Ch. Let. p. 34), the ob- 
jection is as ſtrong againſt the authority of the apoſtles, 
which the Chaplain admits (p. 27), as againſt that of 
a church <qually endowed with infallibility in decid- 
ing on faith and morals. 

The Cheplain' s reaſonings, from page 30, to page 
34, proc belong to the diviſion we are now con- 
ſidering; but bung defirous to place all his objections 
to particular tencts ofour church in one pouit of view, 
I ſhall arrange them urder the laſt diviſion. On 
this J ſhall cater, after noticing that the Chaplain in 
the concluſion of his argument indulges himfelf in 
ſomè declamation, which however carries no weight 
with 1t, as long as the church's claim to infallibility 
is not invalidated. by other arguments, than thoſe we 
have ſeen. For, tuppohng that claim well ſupported, 
his forebodings can never come to paſs ; and our faith 
has nothing to fear from the additions of any future 
pope Pius. And here, by the bye, it muſt be marked, 
that though an intimation is thrown out (p. 34), that 
Pius the 4th, in his famous creed, impoſed new 
dectrines; yet every article of that creed was long 
before him a point of our belief. This is Known to 
every perſon converſant in the hiſtory of religion, and 
is candidly acknowledged by Dr. Bramhall, the pro- 

teſtant 
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teſtant archbiſhop of Armagh, in his reply to the 
biſhop of Chalcedon : * For, tays he, thoſe very 
points, which Pius the 4th comprehended in a new 
iymbol or creed, were obtruded upon us before by his 
predeceftors, as necellary articlas or the Roman faith, 
and required as necctiary articles of their com- 
munion,” | 

'To prove, that the church has fallen into error, 
it is urged in the third place, as was noticed above, 
that ſhe requires a bclict of tenets, which even ſome 
of our own celebrated divines acknowledge either not 
to be found at all /e /criptures, or at leaſt delivered 


in them with great obſcurity Cp. 19.) ; and inſtances 


are given in the doctrines of 7refub/fantiation and 
purgatory, quricular confeſſ.on, and the power of 
toofeniag and binding, or abſolu119n, Theſe ſhall now 
be diſtinctly conſidered, as far as is aeceflary to vindi- 
cate them from the Chaplain's objections. For I 
propoſe procecding here, as before, concerning infalli- 


bility ; that is, I ſhall not pretend to alledge other 


proofs of theſe conteſted doctrines, than ſuch as may 
arite from the purely defenſive ſyſtem, I have adopted, 
and, God be praiſed, the grounds of our faith are ſo 
ſolid, that, I truſt, the cauie of truth and religion will 


not be injured, eyen in my hands, by this mode of 


repelling the attacks made againſt them. 
But firit, ſuppoſing it true, as the diy ines mentioned 
by the Chaplain are alleged to have ſaid, that the 


tenets above cited are not to be found in ſcripture, - 


does it follow, that they were nat revealed by Jeſus 
Chriſt ? With what right does the Chaplain aſſume 
as a principle, that God communicated nothing mare 
to his church,” than 1s contained in his written ward ? 

He knows, that we have always aſſerted, that the 
| H 2 doe 
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do hole word of God, unwritten, as well as written, 
is the chriſtian's rule of faith. It was incumbent then 
on him, before he diſcarded this rule, to prove either, 
that no more was revealed, than is written; or that 
revealed doctrines derive their claim to our belief, 
not from God's infallible teſtimony, but from their 
being reduced to writing. He has not attempted this; 
and Iwill venture to tay, he would have attempted 
it in vain, even with the aſſiſtance of his Chilling- 
worth. Happy indeed it 1s for mankind, that no 
efforts to this purpoſe can ſucceed ; for if the catholic 
rule of faith could be proved untafe, what ſecurity 
have we for the authenticity, the genuineneſs, the 
incorruptibility ot ſcripture itſelf? How do we know, 
but by the tradition, that is, by the living doctrine 
of the catholic church, which are the true and genu- 
ine goſpels? Can the Chaplain. with all his ingenuity, 
de vile, for inſtance, any other ſolid motive, beſides 
this already mentioned, for admitting the goſpel of 
St. Matthew into the canonical writings ? This 
goſpel, according tothe general opinion, was written 
in the vulgar Hebrew, or Syrack. The original 
text has been loſt ſo long, that no traces of it remain; 
who tranſlated it into Greek, is quite uncertain. 
Now, where is the written word of God, aſſuring us 
of the correſpondence of this tranſlation with the 
original * ? Where ſhall we find, but in the tradition, 
that 1s, in the publick variable doctrines of the 

catholic church, any ſufficient reaſon for admittin 
the faithfulneſs of the tranſlator ? Why thall we not 
reje ct it, as ſome early heretics did, the Manichæans, 
Marcioniſts, Cerdoniſts, &c. ? I mentioned St. Mat- 
thew's goſpel, as coming firſt to my mind ; but the 
argument is applicable to other parts of ſcripture, 
| and 


* 


La 


and to ſome with much greater force. The teſtimony 
therefore of the catholic church, certified in the traditi- 
on of all ages, is the ground, upon which we and others 
admit the divine authority of holy writ“. I do 
not ſuppoſe, that the Chaplain, after rejecting the 


church's infallibility, will place it, for the diſcri- 


mination of true and falſe goſpels, in an inward 
light adminiſtered to each ſincere inquirer. I ſhould 
be indeed greatly miſtaken in him, if he entertained 
any ſuch fanatical notions; his own Chillingworth 
would riſe up againſt him. But if the teſtimony and 
tradition of the catholic church is to be neceflaril 

admitted for receiving the {ſcripture itſelf, which, 
according to him, 1s the ſole ſtandard, the only rule 
of proteſtant belief (p. 37), Why is her teſtimony to 
be rejected, when offered in evidence of other points 
of faith ? Why not as well admit it in favour of 
tranſubſtantiation and purgatory, as of the lawfulneſs 
of infant baptiſm, of the validity of baptiſm admini- 
ſtered by heretics, of the obligation of abſtaining on 
Sundays from ſervile works, &c. ? Scripture autho- 


rity for theſe and other points admitted by proteſtants 


there is certainly none; and they, who have attempt- 
ed to offer any, have only betrayed the weakneſs and 
nakedneſs of their caute. Wherefore St. Chryſoſtom, 
as I find him repeatedly quoted by authors, whoſe 
accuracy I cannot doubt, commenting on theſe words 
of St. Paul, Stand and hold the traditions, you have, 
been taught, whether by word, or by our epiſtle, 2 Theſſ. 
ii. v.14 alias 15. obſerves, that - itis plain, that the 
*« apoſtles did not deliver all things inwriting, but many 


* See this acknowledged by Dr. Cofin, biſhop of Durham, in hiy 
1 Hiſtory of the Canon of Scripture, ch. 1. F. 8, edit. London, 
1072. . 
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„ things without it; and theſe ought to be believed, 
„ as much as thoſe; let us then give credit to the 
tradition of the church*.“ I have in preference cited 
this holy father in ſupport of the catholic doctrine, 
not becauſe numeroys teſtimonics of others are wan- 
ting, both more antjent, and, if poſſible, more full 
and expreſs; but becauſe the Chaplain in a note 
(p. 9.) inſiſts much upon two remarkable paſlages, 
which, he ſays, are taken from the works of this emi— 
nent doctor, 
I will not deny, that IT was ſurpriſed when I read 
the firſt paſſage cited by the Chaplain ; it appeared fo 
oppolite to the principles, which St. Chrytoitom had 
lad down in ſeveral parts of his works. It was a morti- 
fying circumitance, that I could not conveniently 
have recourſe to that holy doctor's writings, nor mi- 
nutely examine the paſlage objected, together with 
its context, I procured a friend to examine the 
edition of Chrytoſtom's works, belonging to the 
public library at Annapolis; he has caretully and 
repeatedly read the 49th homily on St, Matthew; 
and not one ſyllable of the Chaplain's citation is 
to be found in it. After receiving this notice, I 
was for ſome time doubttul, whether it might not be 
owing to a difference in the editions. I could 
not perſuade myſelf, that he, who ſo ſolemnly calls 
heaven to witneſs for the impartiality and integrity 
of his inquiry, would publicly expoſe himſelf to a 
well- grounded imputation of unpardonable negligence, | 
in a matter of ſuch ſerious concern. But I have 
now the fulleſt evidence, that the paſſage, for which 
Chryſoſtom on Matthew, hom 49. is quoted, is not | 
taken from that father. It is extracted from a work 4 
of no credit, ſuppoſed to be written in the 6th cen- N 
* Curyſ. hom. 3. in 2 Theſſ. 2. 
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tury, entitled, The unfiniſhed work on Matthew®, 
But had it even been fairly quoted from him, the 
Chaplain would not have had ſo much cauſe for tri- 
umph, as he imagines. For the paſlage, he adduces, 
carries with it equal condemnation of the proteſtant 
and catholic rule of faith. It afterts, that it is only 


then neceſſary to diſcover by /cripture alone, which 


is the true church of Chriſt, when hereſy has all 
outward obſervances in common with her. But 1t the 
outward oblervanccs are not the ſame, if the church 
and hereſy do not agree in offering the ſame unbloody 
ſacrifice; in adminiſtering the ſame ſacraments ; in 
the apoſtolical and uninterrupted ſucceſſion of their 


clergy ; in their hturgy, their hierarchy, the whole 


frame of their eccleſiaſtical government, &c. then 17 
may be evinced by various means, other than ſcripture, 
which is the true church of Chri/?. But will this be 
admitted by the Chaplain, who adoprs the holy [crip- 
ture for the ſole ſtandard of his belief ? Will it be ad- 
mitted by the proteſtiant churches in general, which 
know no other rule? (Let. p. 37.) See then how un- 
ſucceſsfully this authority turus out for the Chaplain. 
In the firſt place, it lays him under the reproach of a 
want of impartial diligence; and 2dly, if it militate 
againſt us, it is equally adverte to that religion, of 
which he now profefles himtelf a member. 
The diſrepute of alleging the authority of Chry- 

ſoſtom ſo erroneouſly will not be compenſated by the. 
other paſſage, for which he likewiſe is cited; and 


* Opus imperfeffumin Marithzum, The author adopts the Manichzans 


the Montanitt, and Arian herefies In the firſt homily, he ſays, that 


mariiage 15 a fin. In the 320, tha ſecond marriage is an honour able 
2 nication 3 in the 49th, he calls the catholic dottrine cf the divinity of 


Chriſt, the homouhan, or conſubſtantiation hereſy. 
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which indeed I find to be noticed by Bellarmine, as 
genuine; but he oblerves that Chry ſoſtom is not diſ- 
courſing of doctrines obſcurely delivered, or conteſt- 
ed ainong different ſects of chriſtians ; but of ſuch, 
as being clearly and wnambiguouſly taught in holy 
w:it, are neverthelcſs/ditreliſhed or denied by wordly 
minded men ; who contend, contrary to the evident 
declaration of ſcripture, that riches are more helpful, 
than hurtful to ſalvation ; and of ſuch Chryſoſtom 
ſays, that they ought to be diſregarded, and all theſe 
things be eſtimated by the rule of ſcripture. 

But if the Chaplain infiſt, that the direction here 
given is general to a// men, who are adviſed to in- 
veſtigate all matters of faith in the ſcripture, without 
paying any regard to what this or that man aſſerts for 
truth ; lanſwer firſt, that this direction is very diffe- 
rent from that of Chryſoſtom above cited, in his 
commentary on the 2d to the Theſſalonians; and 
of the learned Vincent of Lerines, whom the Chap- 
lain quotes with ſingular complacency (p. 35.)*. 
This venerable writer having obſerved, that all reli- 
gious innovators accumulate texts upon texts to give 
credit to their different ſyſtems, enquires, what ca- 
tholics, what the children of the church muſt do ? How 
can they in ſcripture diſcern truth from falſehood ? 
They will take care, he continues, ſo to proceed ——-as 
to interpret holy writ agreeably to the traditions of the 
e church, and the rules of catholic dotirinet. 


In 


® In this author, the Chaplain may find the cleareſt condemnation of 
his new religious principles. I refer him to the 35, 36, 37, 38, and 
39 chapters, which I wiſh I could tranſlate without ſwelling this ad- 
dreſsto too preat a bulk. 
+ Quid facieni catholici homines, & matris eccleſiz filii? quon am 
modo in ſcripturis ſanctis veritatem à falſitate diſcernent ? Hoc ſcili- 


cet 


9% 


point firſt and ſecond, 


C01 
In the next place, Toblerve that the rule of inveſti- 
gation laid down as from St. Chryſoſtom is inſufficient 
and inapplicable. Inſufficient, becauſe by ſcripture 
alone it is impoſſible to determine many points ne- 
ceſſary to be believed and practiſed, and ſo received 
even by proteſtants themſelves“. 

The rule is moreover inapplicable to much the 
greateſt part of mankind; and I am really aſhamed 
to enter ſeriouſly on the proof of it, ſince it muſt be 
evident to every conſiderate man in the world. For 
if ſcripture, as interpreted by private judzmenth, is the 
only rule, which a/! are to follow, neglett;ng what this 
or that man aſſerts for truth; if all are to inveſtigate all 
diſputed things in the ſcriptures, it plainly follows, 
that the laborious buſbandman the illiterate mechanic, 
the poor ignorant ſlave are to acquire the knowledge 
in languages, and the critical diſcernment neceflary 
to compare tranſlation with tranſlation, text with text. 
For without this compariſon and many other pre- 
cautions, they never can form a reaſonable judgment 
of the ſenſe of ſcripture ; nor can they be ſure of that 
book being ſcripture, which 1s put into their hands, 
as ſuch. If to relate this prodigious opinion be not 
enough to refute it, all argument, even demonſtration 
itſelf, will be of no avail. 

The Chaplain ſeems to be be aware of its glaring 
abſurdity ; and therefore in a note (p. 17, 18.) he 
ſays, that they, who are unqualified to enter upon 
ſuch enquiries, as he made, muſt rely principally upon 


cet facere curabunt, quod in principio commonitorii iſtius ſanctos viros 


nobis tradidiſſe ſcripſimus ; ut divinum canonem ſecundum univerſalis 


eccleſiz traditiones, & juxta catholici dogmatis regulas interpretentur, 
Finc. Lir. Cam. c. 38. 


* Sce page 61, of this addreſs, and Mumford's Queſtion of Queſtions, 
+ Chaplain's note, p. 9. 
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the authority of their teachers ; and hequotes the biſhop 
of Cheſter as recommending the ſame. Thus then 
after citing. with ſo much complacency a pretended 
pallage of St. Chrytaſtom; after bidding defiance to 
our divines to explain away the Saint's doctrine, re- 
quiring all of us io neglect what this or that man, even 
himſelf or the biſhop Cheſter, aferts for truth; but 
to inve/iigate all things in the ſcriptures; afrer this, I 
will not lay, that he himſelf waravels the difficulty 
with fine [hun ſubllety like a modern ſchoolman* ; but, 
like an Alexander, he cuts the knot at once, and refers 
us to the authority of our teachers. 

While the Chaplain's letter is before me, I feel 
other impreſſions too ſtrongly upon my mind to in- 
dulge in the ſatisfaction, which it might otherwiſe 
ſuggeſt, to obſerve, that after decrying the dead werght 
of authority (p. 13), after exalting private judgment, 
as the ſole interpreter of ſcripture (p. 9) he is obliged 
to confeſs, that the generality of mankind muſt be 
guided in religious matters principally by the autho- 
rity of their teachers; for he will hardly deny, that, 
the generality of mankind are neither by education, 
or abilities, or leiſure, qualificd to enter upon the in— 
guiries neceſſary to judge for themſelves. Did Jeſus 
Chriſt then leave a rule of faith ſo inadequate, as not 
to be capable of application to much the largeſt por- 
tion of mankind? Do the protęſtant churches in general 
know NO OTHER 7u/e (letter p. 37), than one ſo mi- 
ſerably defective ? and if defective now, what muſt 
it have been, before the diſcovery of the art of prin- 
ting, when the knowledge of letters was 10 rare, com- 
paratively with the preſent times; and it was mo— 
rally impoſſible to multiply manuſcripts ſufficient to 


Note, p. 9s 
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ſupply every individual with the means, even if he 
had the ability to ſtudy ſcripture ? 5 
But who are the geachers, to whoſe authority the 
rg of mankind are referred? Are they any 
however introduced to the exerciſe of that public 
function? This indeed may be a doctrine well enough 
ſuited to latitudinarians in religion, or the ſcoffers at all 
religion; but ſurely notvery agreeable to the principles 
of a chriſtian. Muſt the teachers then, whoſe authority 
is to be ſo reſpected, be the regular and authoriſed 
miniſtry of the country? What if that country 
ſhould be Turkey, and the miniſters, the deluded 
diſciples of Mahomet ? What if it ſhould be a country 
bleſſed like this with unlimited toleration, and giving 
equal countenance to the protetiors and teachers of 
every denomination of chriſtians ? In this caſe, the 
unlettered, that is, the far greater part of the com- 
munity are directed indeed by the Chaplain and the 
biſhop of Cheſter to follow their teachers, but by 
what criterion they are to chuſe their teachers, does 
not appear. If by their doctrine, if by ſcripture, 
all the labour recoils back again upon the uninformed 
multitude without education, abilities, or leifure to go 
through with it. On one hand, tney are conſtrained 
to adopt Seneca's rule* ; and on the other, they can- 
not poſſibly comply with it; they would fain follow 
the inſtructions of a faithful teacher ; but how to 
diſtinguiſh him from a ſeduced or ſeducing one, they 
know not. I diſdain taking notice of the infinuations ſo: 
fcandalouſly falſe, thrown out by the biſhop of Cheſter, 
as if we diſcountenanced free inquiry. From what 
was ſaid in the beginning of this addreſs, you may 


* Omniadelibera cum amico; ſed priùs delibera de amico. 
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[ 68 ] 
judge how undeſerved they are. His lordſhip is plea- 
ſed to add, that whatever things are neceſſary to be 


believed, are eaſy to be underſiood. (P. 18. note.) Are. 


not all doctrines laid down in ſcripture, and particu- 
larly thoſe contained in the apoſtles creed, neceſſary t9 
be believed? So at leaſt the Chaplain teaches. (p. 35.) 
In theſe is delivered the tenet of three divine perſons, 
that of the Incarnation of the ſon of God, and of his 
detcent into hell. Are theſe things eaſy to be under- 


ſtood ? However they may appear to the biſhop, they 


have been generally accounted myſteries incomprehen- 
fible to human underſtanding. | 

We likewite direct all to rely, in matters of faith, 
on their teachers, while they exerciſe their functions, 
uncontradicted and unreproved by the body of paſtors, 
or their ſuperiors in the hierarchy. But then their 
miſſion is eſtabliſhed on a fact of public notoriety, the 
inveſtigation of wiuch requires no laborious diſcuſſion. 
They can trace an uninterrupted ſucceſſion of their 
miniſtry to the apoſtles, and conſequently to Chriſt 
bimtelt. As Chriſt ſent his apoſtles to reach all 
nations, baptifing and teaching them to obſerve all 
things, whichſoever he had commanded; ſo did they 
ſend other paſtors to diſcharge the tame functions, as 
themſelves. They could not preach at all times, and 
in all places; they therefore appointed diſciples to 
found other churches, as they themſelves had found- 
ed, and to exerciſe therein the ſame miniſtry. The 
paſtors, thus aſſociated to the apoſtles, ſucceſſively 
admitted others; and this apoſtolical body, that is, 
the body of the envoys of Jeſus Chriſt, has never 
ceaſed. When new members are incorporated into 
it, they receive from him the ſame commiſſion of 
teaching, and adminiſtering the ſacraments; the 


church 


. mes 4 OO. 


eg Fg 30 & =. 


.W 


[ 69 ] 


church of Chriſt cannot exiſt without the preaching 
of the goſpel; and preaching, according to St. Paul, 
is not to be exerciſed without a miſſion ; how ill they 
preach, if they be not ſent? Rom. x. v. 15. ſo that 
the church and this apoſtolical body muſt always 
ſubſiſt together, and can never be ſeparated. 
From theſe truths founded on a plain matter of 
fact, an argument is deduced equally clear and con- 
vincing. It is as certain, that the apoſtles appointed 
other paſtors to ſucceed them, as it 1s, that they 
founded churches... The actual paſtors then of theſe 
churches deſcending in a lawful and unbroken line of 
ſucceſſion from them, are certainly fent by the 
apoſtles, and by Chriſt himſelf, ſince thoſe churches 
have always ſubſiſted, and ſtill ſubſiſt. Thus our 
faith is as aſſured and well grounded, in beheving 
the public doctrines delivered by theſe teachers, as it 
could have been in receiving the preaching of the 
apoſtles themſelves. | 
No books, no erudition is here neceſſary. The 
Uliterate, as well as learned chriſtian can eafily be 
certified of the fact, on which the reaſoning is found- 
ed. The prerogative of tracing to the apoſtles an 
ordinary and regular ſucceſſion of paſtors is ſo peculiar 
a prerogative of the catholic church, that no othor 
ſociety can diſpute it with her, or appropriate it to 
themielves*, To this ſucceſſion the primitive fathers 
conſtantly appeal, as demonſtrative evidence of the 
true church, and challenge ſectaries to exhibit a like 
title to the divine commiſſion of teaching and ad- 
miniſtering the ſacraments +, 

+ = jd. raſa + 6x16 ee 8 Tertul. 1. de præſcr. c. 32. 


Opt. Mile v. I. 2. cont. parm. Auguft, in pſ. contra par. Donati, & 
lib. contra ep. Fund. cap. 4, 
After 


7 1 
After having thus ſhewn both from the nature of 
the thing, and the Chaplain's own acknowledgment, 
that ſcripture alone is not a general and ſufficient rule 
of faith, I might well contend, that 7ranſub/antion, 
prergatory, auricular confeſſion, and the power of 


abſolving, are to be received as chriſtian doctrines, on 


the authority of the church, though no mention were 
made of them in {cripture. But tor your entire fati(- 
faction, I will now conſider particularly all, that has 
been advanced on the other {de reſpecting theſe ar- 
ticles of our taith. 

To begin with Franſubſtantiation, the Chaplain 
afterts (p. 32), that e doftrine conveyed by that word 
was no article of failh prior to the council of Lateran in 
1215; and for proof of it he refers to Scotus, as cited 
by Bellarmine, J. 3. de Euch. c. 23. When I read 
this paſſage of the Chiaplain's letter, I thought it re- 
markable in him to allege Scotus's teſtimony to prove 
a point of eccleſiaſtical hiſtory ; the ſubtleties of the 
tchool were much better ſuited to that author's ſpe- 
culative genius, thana critical examination of hiſtori- 
cal facts. And it was becoming the Chaplain's can- 
dour to have acknowledged it, when he ſaw evident 
proofs of Scotus's inaccuracy in the place cited out of 
Bellarmine; who obſerves, that Scotus could never 
have feen the decrees of the councils held at Rume 
againſt Berengarius, the firſt in the year 1060, and 
the ſecond in 1079, in which the doctrine of tran- 
ſubſtantion was aflerted; and Berengarius, who had 
impugned it, retracted his error“. | 

The Chaplain continues, that towards the begin- 
ning of the gth. century, Paſchaſius Radbertus pub- 


* See Berengarius's retractations and his profeſſion of faith in Bellar 
mine, l. 3, de Euch. c. 21. 


* 


liſted 


* 


k 
Ned bis treatiſe upon the corporal preſence of Chrift in 


the Euchariſt, and, as Bellarmine tells us, was the 
- firſt, who wrote ſeriouſly and copiouſly concerning it. 
(Ibid:) For this, he cites Bellarmine de Seriptoribus, 
Eecleſiaſticis. Docs not every perſon, who reads 
this paſſage, underſtand 1t to 1mport, that according 
to in. Paſchaſius Radbertus was the firſt, 
who wrote ſerion/ly and copioufly concerning the corpo- 
real preſence of Chriſt in the Euchariſt ? Now let us 
hear Bellarmine himſelf; and then let every one 
judge, whether the Chaplain has <a rried into his 
reſcarches after trutli all chat impartility and painful 
inveſtigation mentioned in Eis jeventh page. Thus 
then Bellarmine in the book cited by him. This 
% author (Paſchaſius Radbertus) was the firſt, who 
& wrote ſeriouily and copiouſly of the reality of the 
e body and blood of the Lord in the euchariſt ag. 
„ Beriram the friefes who was one of the firſt, that 
& called it in queſtion *. Is it the ſame thing to be 
the firſt to write fully on the real preſence; and the 
firſt to write fully on that fubject againſt Bertram, 
who impugned it? Does not the former ſenſe {ug- 
geſted by the Chaplain imply, that Paſchaſius was 
the firſt to eſtablith a xew doctrine * And is not Bel- 
larmine's real meaning, that Paſchaſius was the firſt 
to defend an eftablifhed doctrine againſt a recent oppo- 
ler of it? | 

But let us proceed ; and we ſhall find Paſchaſius 
himſelf clearly ſhewing, that his view and deſign 
was, not to ſet forth a new doctrine ; but to expound 
that, which was common in the church; though 


** 


Hic auctor primus fuit, qui ſerio & copioſe ſcripſit de veritate 
coporis & ſanguiais Domini in euchariſtia contra Bertrammm preſoyterum, 
gui ſuitex primis, qui eam in dubium revecarunt, Bell. de Scrip. Eccl. 
ad an. 820, de Paſchaſio Rad berto. 
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the Chaplain ſays otherwiſe. This monk, ſays he, 
meaning Paſchaſtus, imforms us himſelf, that his doc- 
trine was by no means univerſal or ſettled*, Let us 
now lee, how he gives us this information; and let 
his letter to Aeg 15 GE (for to that the Chaplain 
refers) determine the point. In this very letter then, 
he ſays, that though ſome through ignorance err 
& in this point, yet not one openly contradicts, what 
& the whole world believes and profefles+.” Here 
you will obſerve, that Paſchaſius ſays, that not 
one was found openly to contradi& his doctrine on 
the euchariſt ; and that it was believed and profefled 
by the wwhole world. Is this to inform us, that his 
doctrine was by no means wnver/al or ſettled ? But 
let us hear him farther. * If any man,” ſays he in 
the ſame place, ſhould oppoſe this truth, rather 
„ than believe it, let him take care what he is doin 

e againſt the Lord himſelf, and the whole church of 
« of Chriſt. For it is a horrible crime to Join in 
„ prayer with all, and not to believe, what truth 
e 1t{elf atteſts, and what every where, all univerſally 
& confeſs to be true 1. From theſe paſlages it is evi- 
dent, that the Chaplain could not make a more un- 
fortunate reference to prove what he intended, than 
to Paſchafius's letter to Frudegard. But, continues 


he, Paſchaſius in this very letter, ſpeaking of the 


Letter, p. 32. . 

+ Quamvis ex hoc quidam de ignorantia errent, emo tamen eſt adhue 
in aperto, qui hoc ita eſſe contradicat, quod totus orbis credit & 
conſitetur. Paſch. Radb. epiſ. ad Frudeg. Bibl. P. P. tom. 9 par. 1. 
pag. 246. ks : i 

t Videat, qui contra hoc venire voluerit, quid agat contra ipſum 
Dominum; & contra omnem Chriſti eccleffam. Nefarium ergo ſcelus eſt 
orare cum omnibus, & non credere; quod veritas ipſa teſtatur, & 
#bigne omnes uni verſaliter verum elle fatentur. bid. 8 
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cor poral preſence, ſays, you queſtion me upon a ſubject,” 
about which many are doubtful. (P. 34.) Does Paſ- 
chaſius indeed ſay fo ? It would ſtrangely contradict, 
what he has already told us. Let us therefore return 
to the letter, and hear him himſelf. It appears from 
its contents, that Frudegard was a young monk, 
who had read in one of St. Auguſtin's works a paſſage, 
that perplexed him; and that he applied to Paſchaſius, 
as his maſter, to explain the difficulty. I will 
venture to aſſert, that the paflage in the note is all 
the Chaplain's foundation for ſaying, as if they were 
the words of Paſchaſius himſelf, that many were 
doubtful of the real prefence in the euchariſt. Is 


it poſſible, that Paſchaſius ſhould acknowledge this 


in the very letter, wherein he informs his ſcholar, 
that the whole church profeſſes the doctrine, he 
delivers? That not even one perſon was found openly to 
eontradict it? The young man himſelf acknowledges, 
that he had always believed the real preſence, which 
ſhows, that it was at that time the common doctrine 
of the church, in which young perſons were educa- 


ted; he informs Paſchaſius, that a perplexity had 


arifen in his mind, not from hearing any public 
inſtruction of the paſtors of the church contrary to 
the real preſence; but from ſome expreſſions of 
St. Auguſtin. He applies to Paſchaſius to explain 
the difficulty, relying on his knowledge and ortho- 
doxy; he does not conclude from the paſſage of Au- 
guſtin, that it inclined him to change his faith, but 
expreſſes an uncertainty, as to its meaning. I know 

* Dicis te antea eredidiſſe; ſed profiteris, quod in libro de dodrina 
chriſtiana Beati Auguſtin legiſti, quod typica fit locutio: quod: &6 figu- 
rata locutio eſt, eſt ſchema potiùs, quam veritas; neſcio, inquis, quali- 
zer illud ſumeredeb2am. Ep. ad Frude. ibid. a 
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not, how Tam to underſtend it. How then will the 
Chaplain make good his affertion, tnat Paſchaſius 
in his letter to Frudegard, acknowledges, that many 
doubted of the corporal preſence of Chriſt in the eu- 
chariſt? He next alleges Rabanus Maurus as one, 
who about the year Jos wrote expreſsly againſt the 
novelty of this doetrine, in a letter to Heribaldus biſhop 
of Auxerre*. I apprehend, that here again the 
Chaplain has followed an unfaithful guide ; whom 
I ſuſpect to be the french huguenot Aubertin, or 
Albertinus. For the Chaplain cites his work n 
the eucharift, as one of thoſe, which operated in him 
a conviction of his former errors+ ; and I obſerve a 
great affinity between the miſtakes already noticed in 
the Chaplain's citations, and thoſe, which were 
detected in Aubertin by the author of La perpetuite 
de la foi. Now, tho' I will not tay poſitively, that 
Rabanus has no ſuch words in his letter to Heribal- 
dus, (for I really neither have, or can- any where 
hear of its being to be found in America) yet it may, 
I think, be inferred from Fleury's Eccleſiaſtical Hiſ- 
tory, that Rabanus did not write his letter to Heri- 
baldus expreſsly againſt the novelty of Paſchafius's 
dceirine, as the Chaplain ſays (p. 32); and I much 
queſtion whether he ſo much as mentions 1t 1n that 
letter. For according to Fleury, hift. Eccleſ. book 
49, an. 859, the expreſs purpoſe of Rabanus's 
writing to Heribaldus was, to anſwer him on many 
penitential caſes, concerning which the latter had 
conſulted him, Rabanus being then archbiſhop of 
Mentz. 

But as I with to inform your faith, at the ſame 


Let. p. 32. Note, p. 29. 


But 
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ime that I am endeavouring to confirm it, I will 
add from Fleury, that there is extant an anonymous 
writing againſt Paſchaſius, which is thought, with 
much probability, to be a letter from Rabanus to 
Egil, abbot of Prum; and it is not unlikely, that 
the paſſage quoted by the Chaplain (p. 32), is taken 
from this writing. ä 

But what is the purport of the letter ? Is it to 


diſpute the real preſence, and tranſubſtantiation ? 


No certaivly ; for the author of it clearly profeſſes 


theſe doctrines, and begins his letter with theſe 
words. All the faithful muſt believe and confeſs, 
that the body and blood of our Lord is true fleſh 


and true blood; whoever demes it, ſhews himſelf 


& an infidel.” And a little after; “I add, that as 
„ Jeſus Chriſt is the true lamb of God, who is my- 
« ſtically offered every day for the life of the world; 
„ ſo by conſecration and the power of the Holy 
„ Ghoſt, the bread becomes his true fleth, and the 
« wine his true blood, which is ſo certain, that 10 
& chriſtian muſt doubt it*.” 

The purport then of this writing againſt Paſchaſius, 
was, to cenſure lo!me modes of ſpeech uſed by him 
in explaining the euchariſt. For he had ſaid, that the 
body of our Lord, which the faithful receive in 
communion, is the ſame body, that was born of the 
Virgin Mary. This expreſſion apppeared to Rabanus 
particularly obnoxious, though it was undoubtedly 
authorited by former uſage. It was therefore rejected 
by him, and thought improper, as not conveying an 
idea of the different manner, in which Chriſt's body 
and blood exiſt in their natural ſtate, and that, which 


** 


* Fleury. ibid. 
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they have in the facrament. In the former, they are 
palpable and ſenſible; in the latter, they exiſt in a 
manner ſupernaturaland myſtericus. 

Paſchaſius maintained the propriety of his langnage 
in treating on this ſubject, in which diſpute many 
others took part. Rattamus, or Bertram wrote by 
order of Charles the Bald, a treatiſe on the body and 
blood of our Lord; but that he was employed expreſsly 
by that prince to oppoſe Paſchaſius, is a fact no where 
proved, though confidently aflerted by the Chaplain. 
The French author of the Perpetuity of the faith, &c. 
ſays expreſsly, that Ratramus does not ſo much as 
mention Paſchaſius's name; he objects indeed to the 
expreſſion uſed by him, but at the fame time, he 
plainly aflerts in many paſſages the catholic doctrine ; 
and Boileau, the celebrated Sorboniſt, has proved, 
that Bellarmine and others were miſtaken in thinking, 
he was an adverſary to it, as well as in ſaying that 
Paſchaſius wrote againſt him his treatiſe of the reality 
of Chriſt's body and blood, &c. For the occaſion of 
Paſchaſius's writing was, to inſtruct the Saxons then 
lately converted to chriſtianity. 

I will not ſwell this addreſs with copying from 
Ratramus many paflages to prove his belief of the 
real preſence and tranſubſtantiation. Amongſt others, 
this is one. The bread, which is offered, is, at 
*« conſecration, changed into the body of Chriſt ; as 
& likewiſe the wine, expreſſed from the grape, is 
* made blood by the fignificancy,” or efficacy “ of 
«* the ſacred myſtery ; not indeed viſibly, but by the 
„ inviſible operation of the Holy Ghoſt, Whence 
they are called the body and blood of Chriſt, becauſe 
« they are received not for that, which they out- 
„ wardly appear, but for that, which they are made 
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te by the intimate action of the divine ſpirit; and 
„ becauſe they are quite another thing thro' inviſible 
power, than what they viſibly appear*”. This, I 


think, is abundantly ſufficient to ſhew, that the diſa- 


greement between Paſchaſius and Ratramus conſiſted 
not in a diflerence of opinion reſpecting the real pre- 
ſence and tranſubſtantiation. 


We ſee, continues the Chaplain, Hat the doctrine of 


the carnal preſence was no ſooner openly maintained, than 
fome of the moſt celebrated doctors of the time aroſe ta 
combat it N mcurring any ſuſpicion of hereſy fram 
their opponents. (P. 33.) We have, I think, ſeen 
directly the contrary. We have heard Rabanus lay, 
that by conſecration, and the power of the Holy Ghaft, the 


bread becomes the true. fleſh, and the wine the true blood of 


Chrift,” which is ſa CERTAIN, that NO CHRISTAIN 
muſt doubt it. And indeed it would be a moſt extraor- 
dinary thing, that Rabanus ſhould write expreſsly 
againſt the docirine of the real preſence ; and yet that 
Baronius, an hiftorian ſo fervently attached to the 
doctrines of the catholic church, ſhould ſtyle him he 
brighteſt luminary of Germany. (Ch. let. p. 32.) 

We have heard Ratramus, in the laſt paragraph bit 
one, deliver no lets clearly the doctrine of the real 
preſence and tranſubſtantiation; and if even hey al- 


ſert it ſo evidently, whom the Chaplain has ſelected 


out of all antiquity, as moſt tavourable to his cauſe, I 
need not have recourſe to other authors, their cotem— 


poraries, to prove, that 4 ſu/5icion of hereſy wouid 
have been incurred by thoſe, who ſhould have openly 


combated the above- ſaid tenets. 
Finally, we have heard Paſchaſius repreſent the 


* Ratram. ap and. Perp. de la foi, 
doctrine 
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dogtäne of the real preſence as that of the univerſal 
church, and publicly affirm, that it had not fo much 
as one open adverſary, Where then is the convincing 
proof, that at the period indicated by the Chaplain, he 
docirine of the carnal preſence was regarded merely as 
matter of opinion, and j o continued ſor 200 years. I 
flatter myſelf on the ee that I have alleged 
from Paſchaſius and Rabanus convincing progfs of the 
doctrine of the carnal preſence being at that time the 
the eſtabliſhed ſenſe of the church ; and other proofs 
more deciſive will be added hereafter. 

The Chaplain fays, (p. 31), that the term Fran- 
fußt ftantiation was unknown, till an cure biſhop in- 
vented it eleven hundred years after the time of the 

apoſtles. The biſhop here meant is Stephen of Au— 
tun, who lived about the year 950, that is 850, not 
1100 years after the time of the apoſtles, St. John 
having lived to the year 101 of the chriſtian æra, ac- 
cording to the common opinion. I mention this, not 
for the ſake of any advantage I mean to make of 
the Chaplain's miſtake, but merely to ſhew, that he 
did not beſtow on his inveſtigation all that ſcrupulous 
attention, with which he flatters himſelf. However 
Stephen was the firſt to make uſe of the term tran- 
ſubſtantiation ; 1 admit without heſitation, that it is 
not to be met with in any mor? antient author; but 
as our diſpute 1s not about words, but things, the 
Chaplain can derive no more advantage from this fact, 
than an Arian, or Neſtorian can from the terms con- 
fubRantial or theotokos, being never uſed before the 
firſt council of Nice, and that of Epheſus. The 
term tranſubſtantiation was found to convey a preciſe 


Let. p. 33. 
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idea of catholic doctrine, and ſo became adopted by 
the council of Lateran into eccleſiaſtical language; all 
which is perfectly agreeable to antient practice, as 
atteſted by Vincent of Lerins :** The catholic church,” 
ſays he, moved thereunto by the innovations of 
5 heretics, has always attended to this point in the 
& decrees of her councils ; that is, to tranſmit to 
4 poſterity with the atteſtation of written authority, 
„ what ſhe before received by tradition alone; com- 
« prehending much matter in few words; and for 
the better underſtanding, oftentimes expreſſing an 
„ antient doctrine by a new word of determinate 
„ fſignification“.“ 

You have already ſeen, how much the Chaplain 
was miſtaken in 8 that the doctrine conveyed. 
by the word, 7ranſub/tantiation, was no article of 
faith before the year 1215. But conſidering, that 
his affertions coincide with the prevailing prejudices 
in this country, I find myſelf obliged to ſacrifice my 
deſire of ſhortening this addreſs to the neceſſity of 
fully manifeſting an error adopted from Aubertin, or 
Dr. Coſin's Hiftory of Tranſubſtantiation; for J can- 
not perſuade myſelf, that he gave ſo much credit to 
Scotus, as to take it up on his authority. 

In a council held at Rouen in Normandy, on o- 
caſion of Berengarius' s hereſy, an. 1063, tae fathers 
of the council thus expreſs their belief. © With 
„% our hearts we believe, and with our tongues we 
66 confeſs, that the bread on the Lord's table is only 
& bread before conſecration ; but that the nature and 
«+ ſubſtance of bread is, at the very time of conſeęra- 


tion, by the unſpeakable power of God, changed 


Lay 


_ ® Yinc, Lir, Comm. c. 32. 
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te jnto nature and ſubſtance of that fleſh, which was 
& born of the Virgin May y---and that the wine, which 
« 1s mixed with water in the cup, 7s truly and efſens 
&« tially changed into the blood, which mercitully 
« flowed for the workFs redemption from the fide of 
&« our blefled Saviour, hen wounded by the ſoldiers 
« lance ]. 

In the Roman council, an. 1079, Berengarius re- 
tracted his error aud profeficd the catholic faith 
in theſe words. I Berengarius with my heart 
& believe, and with my tongue profeſs, that the 
*< bread and wine, which are placed on the altar, are, 
& by the myſtical prayer and words of our redeemer, 

« ſubſtantially changed into the true, proper, and 
&« "Tife-grving fleſh and b of our Lord Feſus ChrifÞ** 

Six years after Berengarius's death, viz. 1094, a 
numerous council was held at Placentia of many 
brſhops of Italy, France, and Germany, &c. wherein 
it was again defined, that bread and wine, when 
« conſecrated o the altar, are not only figuratively, 
but truly and eſſentially changed into the body and 
« blood of our Loray.” Eight or nine other councils 
were held during the ſame century, moſtly in Italy 
and France, and all of them equally condemn Beren- 
garius's opinion; ſo true it is, that the doctrine af 


tranſubſtantiation was univerſally received as an article 


of faith, long before the year 1215 

When Berengarius firſt publiſhed his erroneous 
opinion of the real preſence, and tranſubſtantiation, 
between the year 038, and 1050; it was inſtantly 


rejected univerſally, and concluded to be repugnant 


t See the decrees of this council publiſhed by 92 learned Mabillon. 
» Ap Bell. lib. 3 de Euch. c. 21. 
+ Labbe, C. C. tom. 10. apud auct. True Ch. of Chrift, 
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to faith. Adelmannus; who had been brought up 
with him under the diſcipline of Fulbert, biſhop of 
Chartres, arid became himſelf biſhop of Brixen, wrote 
Berengarius a letter expreſſed with much tenderneſs 
and charity, wherein he tells his friend, that a re- 
„ port was ſpread of his being ſevered from the unity 
of the church by holding a doctrine contrary to the 
% catholic faith, concerning the body and blood of 
* the Lord, which is immolated every day on the 
altar.“ See the paſſage at length in the Perpetuite 
de la foi, iſt ſection. This letter was written, before 
any council had been held againſt Berengarius; and 
yet Adelmannus tells him, that his doctrine was 
deemed to be contrary to catholic faith and unity; a 
manifeſt proof of the real preſence and tranſubſtan- 
tiation being regarded as tenets of the church antes 
cedently to Berengarius's error. : 

Lanfrank, who afterwards became archbiſhop of 
Canterbury, was preſent at the council held at Rome 
againſt Berengarius an- 1059, and wrote a treatiſe oz 
the reality of the body of Chrift in the euchariſt. In 
the very beginning of it, he ſays that Berengarius firſt 
„ began to entertain an opinion againſt the whole 
« world;” and afterwards, that he “ compoſed a 
„ writing againſt the catholic yerity, and againſt the 
e ſentiment of all the churches* .“ And in his 58th 
chapter he thus ſtates the catholic doctrine. We 
believe, that the earthly ſubſtances of bread and 
„ wine, being conſecrated on the altar by divine in- 
e ſtitution, and the miniſtry of prieſts, are changed 
« by the unſpeakable, incomprehenſible, and miraculous 


* Contra orbem ſentire cæpiſti contra catholicam veritatem: & 


contra emnium eccleliarum opinionem ſeriptum poſtea condidifti. 
Lagfr. c. 1. apud aut. Perp, de la foi. 
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cc operation of almighty power into the ſubſtance of our 
& Lord's body.---I his is the faith, which the church, 


* 


« that being ſpread through the world, is called 


« catholic, has held in all ages, and continues ſtill 
% 'tohold+.” The ſqme thing is repeated in many 
other places of his work; in his 22d chapter, he calls 
upon Berengariwsto “ queſtion the Latins, to inter- 
„ rogate the Greeks, the Armenians, and generally 


& all the chriſtians of every country; and they will 


all with one voice profets this faith}.” 
Guitmundus, archbithop of Averſa, another cotem- 
porary author, and who was probably preſent at the 
couyrcil of Rome an.1059, reproaches the followers 
of ' Berengarius with holding a doctrine, * that 
was not received ſo much as in one borough, or 
even one viliage*.” | 
In fine Berengarius himſelf was ſo much convinced of 
the univerſal belief being contrary to his new tenet, 
that he pretended, according to Lanfrank, “that the 
church had periſhed through the ignorance of thoſe, 
« who underſtood not her myſteries, and that ſhe 
*« ſubſiſted only in himſelf and his followers||.” 
With this, and much more ſimilar evidence 
before me of the ſenſe of the church, concerning 
tranſubſtantiation, at the riſe of Berengarms's hereſy 
about the year 1038, I may without. raſhneſs con- 
clude, that the Chaplain was equally miſtaken in 
ſaying that it only became an article of our faith in 
the year 1215; and in afterting, as we have before 
ſcen, that the doctrine of. Chritt's carnal preſence in 
the euchariſt was rega.ded merely as matter of opi- 
+ Ibid. x Ibid. | 


* Neque enim eis alla civitatula, vel etiam una villula conceſſit. Ibid, 
|| 1bid, 
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nion till the council of Rome under pope Nicholas in 
theyear 1059, or 1060. 

The teſtimonies, I have alleged, are ſo full and 
deciſive, that the moſt learned proteſtant writers have 
adinitted, reluctantly indeed, but ſtill they have 
admitted, that rhe catholic doctrine had full rallefion 
of mens minds, when Berengarius firſt began to dog- 
matiſe. They aflign its origin, increaſe and full e- 
ſtabliſhment to the period between the publicati- 
on of Paſchaſius's writings, and the æra of Berenga- 
rius above mentioned. This period they repreſent 
as the reign of darkneſs and abſurdity; the Chaplain, 
without adopting their common opinion of the early 
prevalence of our tenets, has however, caught the 
infection, and with wonderful ſenſibility laments the 
woeful degradation of reaſon, and the ſuperſtition and 
ignorance of the age» According to molt ot theſe 
authors, it was during this lamentable ſtate of religion, 
virtue and learning, that our doctrine crept into 
mens minds; that it operated a total change in their 
faith; that parents, who had heard another leflon 
all char life time, trained their offspring to the 
belief of the real preſence, and tranſubſtantiation; 
that the paſtors of the churches did che lam wick 
their pariſhioners; that the faithful, iaſtead of be- 
lieving, as before, that they received Chriſt in the 
euchariſt figuratively, or ſpiritually, now changed 
their creed, and admitted the tenet of the real pre- 
ſence 10 univerſally, that Berengarius could not in 
the whole world find ſo much as ne pitiful town, or 
a ſingle village to give countenance to his doctr: ae, 
What completes the wonder, is, that all this happen d 
without any commotion or oppoſition. No council 
was called to withſtand the growing evil; not one 
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biſhop throughout Chriſtendom raiſed his voice againft 
it. At all other times, the leaſt innovation, the 
ſlighteſt departure from the received tenets occaſioned 
diſputes and conteſts ; every hereſy, however obſcure, 
or ſpeculative, was confbated at its firſt appearance; 
but this doctrine of the real preſence, which invol- 
ved in its nature a point of daily practice, as well as 
of faith; which propoſed to chriſtians, as an object 
of inward and outward adoration, that, which in 
their former eſtimation it was idolatrous to adore ; 
this doctrine gently infinuated itſelf without noiſe or 
diſturbance irito the minds of all chriſtians during 
that long fleep, into which ignorance had lulled 
them; it operated this ao u. revolution ſo 
ſilently, that no hiſtorian either perceived it in him- 
ſe If or others, to trani{mit us an account of it. Can 
men, who will believe this, find any myſtery in reli- 
gion, even tranſubſtantiation itſelf, too hard for their 
St LOOT 

But we are not yet come to all the wonders of this 
moſt extraordinary phænomenon, The doctrine now 
held by the catholic church was, at the rife of Beren- 
garius's error, aud ſo continues to this day, the doc- 
trine of all the eaſtern and ſouthern chriſtian churches, 
the Greek, the Armenian, the Caphtick, the Abyſ- 
ſinian; &c. ſo truly did Lanfrank, as aboye cited, 
refer to them as witneiles of the univerſal belief, 
Many of thoſe chriſtians, as the Neſtorians, Euty- 
chians, &c. were ſeparated from the church of Rome, 
near four hundred years before Raſchaſius wrote on 
the euchariſt. Within a few years after his writing 
his letter to Frudegardus, the Greek ſchiſm was in a 
great degree begun by Photius, and rent aſunder the 
88 e caſtern 


fy py pd OS wh .ad ir ne at 


E 


eaſtern and weſtern churches, and bred between them, 
eſpecially in the former, an animoſity, which they 
will with difficulty conceive, who are unacquainted 
with the ardent ſpirits ofthe Greeks, It is theretore 
incredible, I had almoſt ſaid, impoſſible, conſidering 
the nature of the human mind, that in this ſtate of 
reſentment, . the oriental churches ſhould not only 
adopt the innovations of the Latins, but adopt them 
without reproach or oppoſition, of which not the 
flighteſt teftimony 1s come down tp us; and that theſe 
pretended innovations ſhould be received and incor- 
porated into their religion not only by the abettors of 
Photius's ſchiſm, hut likewiſe by the Neſtorians, 
Eutychians, &c, who had been ſo long ſeparated 
from the communion bath of the Roman Pontiff, and 
the Patriarch of Copſtantinople, 

Obſtinacy, or jgnorance alone can deny, that our 
doctrine concerning the euchariſt agrees with that of 
all the churches, I have mentioned, No point of 
hiſtory can be ſuppor ted with fuller evidence, than 
this now is, that the real preſence and tranſubſtan- 
tiation are the invariable tenets of the eaſtern chriſ- 
tians ; and no other commencement of this general 
perſuaſion can be aſſigned with the ſmalleſt thew of 
probability, than the commencement of the chriſtian 
religion itſelf. 

From all that has been ſaid, our inference is clear 
and conclufive. The doctrine of the real preſence and 
tranſubſtantiation were the eſtabliſhed doctrines of 
the church, ang not merely matters of opinion, long 
before the æras aſſigned by the Chaplain, that is, be- 
fore the year 1060, and 1215. They were univer- 
fally taught previouſly to the Greek ichiſm, w hich 


ys be taid to have begun an. 857, by Photius's in- 
truſion 
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truſon into the ſee of Conſtantinople, and even bee 
before the Nettorian and Eutychian kefeltes. the latter 
pf which was condemned in the council of Chalce- 
don, an. 454; and the former in that of Epheſus, 
an. 434. But if they were the general doctrines 
throughout the weſtern and eaſtern churches at ſo 
early a period, what foundation can there be for 
aſſigning their commencement to any other ra, than 
that of chriſtianity itlelf ? 

It imports then little to the preſent ſabje, whether 
in the interval between Paſchafius and Berengarius, 
a gloom of dark and unryerſal ignorance overſpread 
tlie face of the chriſtian world; and Whether the 
biſhops were unable co write their names*z for enough 
has been ſaid, though much. more remains unſaid, to 
prove to every diſpatlionate man, that the obnoxious 
tenets dic not ſteal upon 1 re minds during this fatal 
interval. It it were at all material to refute the eXage 
gerated 1 imputations of pn and ignorance, it 
would be no difficult matter; for the period ſo out- 
rageouſly abuſed was not ſo fatal to the cultivation of 
letters, as has been repreſented; and if through the 
tyranny of turbulent barons, and violence of con- 
tending factions, ſome few prelates, incapaile of 
writing their names, perhaps not fix in all Chriſten, 
dom, were unpated upon different churches, there 
were many ocllers, pious and well informed, who 
kept conſtant watch over the flocks committed to 
their charge. Whoever will read the acts of the 
council of Rheims, held. within this period, viz. an. 
992, wall be ſatisfied, that the biſhops, who compoſed 
it, were perfectly acquainted with eccleſiaſtical diſ- 


* Chaplain's letter, P- 31. 
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cipline and ſacred antiquity ; and animated with a be- 
coming zeal for for the preſervation of found morals 
among the clergy. Baronius and Sigonius had their 
eyes principally turned on Italy, their own country, 
and. eſpecially on Rome, when they wrote ſo unk 
vourably of the age; and there indeed conteniling 
factions impoſed ſome pontiffs on the chair of St. Peter, 
who diſgraced their ſtation by the corruption of their 
manners. But France, England and Germany, atrd 
even ſome parts of Italy were blefled with biſhops of 
extraordinary virtue and knowledge, and with prices, 
who encouraged learning and endowed academies of 
{cience, in which, if the true taſte of literature did not 
yet flouriſh, at leaſt the ſtudy of religion and zeal fur 
improvement did, as is atteſted of the ichools erected 
at Paris, Arras, Cambrai, Liege, &Cc.* 
The Chaplain (p. 19, 20), cites ſome catholic di- 
vines, who acknowledge that the dockrine of tranſub- 
ſtantiation is not to be found in ſcripture. It has been. 
/ already obſerved, that nothing concluſive can be in- 
ferred from this, even ſuppoſing theſe divines in the 
right, and that they are fairly cited. But what if ; 
their meaning be only this, that in ſcripture there is 
no expreſs declaration of the bread and wine bein 
changed into the body and blood of Chriſt ? Might' 
they not fay this, and ſtill believe, that the doctrine 
of the real preſence was 1o expreit:d in holy writ, as 
neceſſarily to infer tlie change, which we call n- 
ſubjtantiation ? For I will venture to fay, though F 
have never looked into ſome of thete divines, thats 
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there is not one of them, who does not teach, that 
the words, This is my body, import Chriſt's real, cor- 
poreal, and ſubſtantial preſence in the euchariſt. Ac- 
cordingly, Scotus fays only, that there is no text of 
{cripture ſo explicit, as; evidently 15 tompel our affent 
to tranfubſtantiation+. Edu | | 

Melchior Cano's elegant work have heretofore 
read with great pleaſure ; and I with tliat the Chap- 
lain had traiiſcribed the whole paflage referred to, 
that we might fairly judge of his meaning; for J 
own, that I grievouſly ſuſpect Cano of ſaying, that 
tranſubſtaiittation is certainly implied as a neteffary 
conſequence of ſcripture doctrine, if not exprefsly de- 
livered in it; and that the words of the iuſtitution of 
the ſacrament of the euchari/t would not be true, if 
they did not import a change of the bread and wine 
into the body and blood of Chriſt. 5 
Alphonſus de Caſtro is very orthodox, and has the 
character of being a divine of ſome credit 3 but as to 
his being a mighty name in ſcholaſtic theology, I 
never before heard it; and Jam ſure, no divine can 
be entitled to that character, who gravely ſays, that 
in old authors there in ſeldom any mention made of the 
rhe tn bRantiotion of the bread into the body of Chriſt ; 
for ſo the Chaplain cites him. (P. 20.) How little 
converſant with old authors he miuſt be, who gravely 
advances ſuch a propoſition, will plainly appear from 
Bellarmine, Du Perron, Tournely, &c. I ſhall pre- 
ſently have occaſion to recite ſome paſſages from old 
authors; but ſhall do it with a ſparing hand, not 
forgetting that the purport of this addreſs is hot to 


+ Ut evidenter cogat tranſubſtantiationem admittere. Seor: apud Bull. 
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eſtabliſh, but to vindicate our doctrine from the at- 
tack made againſt it. 

After exhauſting his authorities againſt tranſub- 
ſtantiation, the Chaplain begs leave to mention 27 
negative arguments, which ſeem to prove to a demon- 
tration, that it was unknown to the antient church. 
How capable this is of demonſtration, you may judge 
from what you have already heard. Was it unknown 
to the antient church, when Cyril biſhop of Jeruſalem 
wrote thus about the year 350? Jeſus Chriſt in 
Cana of Galilee, by his will only, changed water 
“ into wine, which has ſome affinity with blood, 
6c and can we not believe him, that he changes the 
% wine into his own blood? Let your foul rejoice at 
« it, as a thing moſt certain, that the bread, which 
appears to bur eyes, is not bread, though our taſte do 
judge it to be ſo, but that it is the bod y of Chritt 
« and that the wine, which appears to our eyes, /s 
not wine, though our ſenſe of taſte take it for wine, 
but that it is the blood of Jeſus Chriſt+,” ; 

Was tranſubſtantiation unknown, when in the 
the ſame century, Gaudentius biihop of Breſcia thus 
expreſſed himſelf: The Creator, and Lord of be- 
„ ings, who produces bread from the earth, from 
% bread makes his own body, becauſe he can do it, and 
has promiſed it; and he, that out of water kd 
« wine, out of wine makes his own blood.” It is, I 
hope, needleis to add to theſe, the teſtimonies of al- 
moſt every chriſtian father; and I think the Chaplain, 
- might contend with equal appearance of truth, hat 


AS 24, note, 
+ Cyril. Hier. Catech. Myſt, 4. 
3 Gauden, Brix, Serm, 2. 
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the doctrine of the neceſſity of baptiſm was un- 
known to the antient church, as that the catholic 
doctrine of the euchariſt was. 

We are now prepared to examine his negative 
arguments. The firſt is, that if the antient church 
formerly adored Chriſt in the euchariſt, as we now 
do, catholics would, in arguing againft Arians, 
have inſiſted on that adoration as a proof of Chriſt's 
divinity. (p. 24.) Suck is his firſt demonſtration; 
but does it not equally prove, that the antient church 
never adored Chriſt at all, in or out of the euchariſt? 
For pray, would it nat have been equally concluſive 
againſt Arians, and in favour of Chriſt's divinity, to 
have alleged the antient cuſton of adoring him out 
of the ſacrament, for inſtance, as he is ſeated in 
Heaven on the right hand of his Father ? Why 
therefore was this argument not infiſted on by the 
antient fathers ? for a very obvious reaſon ; becauſe 
the Arians, at the very time that they fell into 
hereſy, to avoid the pretended contradictions in 
the doctrine of the Trinity, ſwallowed other real 
ones; and, as eccleſiaſtical hiſtorians obſerve, made 
no difficulty to acknowledge that Chriſt was a divine 
perſon, true God of true God*, eternal, the ſame God 
with the Father, and poſſeſſing the ſame divine pre- 
eminence or dignity+ ; and therefore an object of di- 
vine worſhip. In a word, they ſeemingly admitted 
every thing, but the term conſubſtantial. Adoration 
they did not refuſe : and the catholics inftead of 
having cauſe to reproach them with neglecting it, 
charged them on the contrary with introducing a plu- 


* Socrates Hiſt. Eccl. I. 2. c. 20. 
1. Ibid. c. 19, prope nem. 
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rality of Gods by paying divine honours to him, to 
whom, conſiſtently with their principles, they 
could not be due“. i 

Before I proceed to the Chaplain's ſecond argument, 
amounting likewiſe to demonſtration, I mult beg leave 
to detain your attention a little while longer on the 
firſt, This is his reaſoning : The catholics, in their 
diſpute with the Arians, did not obje& againſt the 
latter the ſupreme adoration paid to Chriſt in the 
blefled euchariſt ; therefore no ſuch adoration was 
paid him ; but that adoration would not have been 
with-held, if the catholics had indeed believed Chriſt's 
real preſence in the euchariſt; therefore, ſince it was 
with-held, they did not believe in it. You have al- 
ready heard a very ſatis factory reaſon, why catholics 
did not object againſt the Arians, as the Chaplain 
thinks they would; to that then I ſhall ſay no more; 
but begging leave for once to quit my defenſive plan, 
I ſhall build one argument in favour of our doc- 
trine upon the foundation laid by. the Chaplain. Ac- 
cording to him, adoration of Chriſt in the eucha-— 
riſt imports a belief of his real preſence; but pri- 
mitive chriſtians adored Chriſt in the euchariſt; 
they the'efore believed his real preſence, The 
ſecond, or minor propoſition, which is the only dis- 
putable one, can be proved by the cleareſt evidence 
of primitive chriſtians themſelves. I ſhall omit rela- 
ting, paſſages to this point out of Ambroſe, the holy 
biſhop of Milan+, Chryſoſtom 1, Gregory Nazian» 
zen, &c. that I may come immediately to an autho- 
rity ſtill more authentic, the public liturgy of the 


* Soc. Hiſt, Eccl. I. 1. e. 23. edit. Val. 
+ De Spir. ſan. lib. 3. 12. | F 
3 Chryſ. hom. 60. ad Pop. Antioch. and, de Sacere, lib. 6. 
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Church of Conſtantinople, which commonly goes 
under the name of Chryſoſtom, and was probably 
compoſed, and certainly uſed by him. In this li- 
turgy, not only the external acts of adoration, ex- 
prefied by incenſe, bending and proſtrating the body, 
&c. are enjoined, but hkewiſe internal adoration is 
clearly ſignified by the prayers addrefled to Jefus 
Chriſt in the ſacrament. ** Lord Jeſus,” is the prieſt 
enjuined to ſay, look down from thy holy habita- 
« tion, and from the throne of thy glory, come to 
* fſanctify us, thou who art ſeated in Heaven with 
„ thy Father, and who art here preſent with us in 
4 an inviſible manner. Deign with thy powerful 
+ hand to grant us thy pure and unſullied body; and 
« through us to all the people.” Then add: the li- 
turgy, the prieſt and the deacon muſt make their 
„ adoration.” And to ſhew that this adoration refers 
to the body of Chriſt upon the altar, we need only 
note the farther directions of the liturgy. The prieſt 
taking up the conſecrated bread, and bending his 
head before the altar, prays in this manner: “I 
<« confeis, that thou art Chriſt, the fon of the living 
« God, who came into the world to ſave ſinners, &c. 
4 Lord, I am not worthy, that thou ſhouldſt enter 
intomy houſe defiled with fin; but as thou didſt 
vouchiafe to enter the houſe of Simon the Leper 
ſo likewiſe vouchſafe to enter my ſoul full of ungo- 
vernable paſſions, as a manger, or a houle of filth 
and death, covered all over with the leproſy of ſin.” 
Thus is proved the adoration of Chriſt in the euchariſt, 
not only by the teſtimony of the fathers, but by a 
law of eccleſiaſtical diſcipline, connected with daily 
and inviolable practice; and making part of the 
worſhip rendered to Jeſus Chriſt agreeably to the 
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alla liturgy ; and conſequently, the primitive belief 9 
of the real preſence is fully eſtabliſhed. | 
The Chaplain's ſecond negative argument, or de- 
monſtration againſt the catholic doctrine of the eu- 
chariſt is, that heathen writers would have retorted 1 on 
chriſtians the accuſation of 1dvlatry in adoring 4 bit of 
bread, in reſerving their God in gold and ſilver chalices, 
&c. (P. 24, note). Violent indeed muſt be his prejudi- 
ces againſt the religion he has renounced, if ſuch argu- 
ments appear demonſtrations to him. For how little | 
do we know of the diſputations between Chriſtians | 
and Heathens ? Some fragments of Celſus and Por- 
phory, and of the writings of Julian the apoſtate, 
together with the little, that can be collected trom 
the early apologies for Chriſtianity, are almoſt all, 
that is come down to us on this ſubject. The hea 
thens may have objected, as the Chaplain ſuppoſes 
they would; ſo may they have found, in the my ſtery 
of 4 Lcamation of the Son of God, 1n his nativity, 
in his crucifixion, an apparent apology for their 
fables concerning their own divinities. They may 
have grounded, on the chriſtian doctrine of redemp- a 
tion, the ſame arguments, as the Sociniaus now do; 
and they may, from the example it afforded than 
have attempted to juſtify their own human ſacrifi— 
ces. Above all, they may have availed- themſclves 
of the tenct of the Trinity, to uphold, or, at leaſt, 
explain away the abſurdities of a plurality of gods, | 
But, have we any authority for ſaying they did o? 
No; and except a ſingle expreſſion of the ſcoffer ; 
Lucian, which ſeems to glance at the Trinity; and 1 
a paſſage of Tertullian and Athanaſius, implying, that 
Give Jews and Pagans reproached chriſtians with ad- 
mitting more gods than one; autiquity does not 
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furniſh us with any proof of theſe arguments being 
uſed by heathen writers. What wonder then, if 
they never made the objection propoſed by the Chap- 
lain, eſpecially as of all the myſteries of our religion, 
the celebration of the Euchariſt was that, in which, 
during the reign of perſecution and idolatry, the 
greateſt privacy was obſerved, 

The truth is, the heathens deſpiſed the chriſ- 
tians too much to inform themſelves minutely of 
their tenets, They knew little of them, but what 
appeared outwardly; their averſion of idolatry, and 
their profeſſion of following the doctrine of Jeſus 
Chriſt. Here their inquiries 8 and Tertullian 
in his apology, ch. . upbraids them with neglec- 
ting in this point alone to ſeek information. 

To theſe negative arguments, the Chaplain begs 
leave to add, „that the fathers of the 2d council of 
Nice expreſsly confirm the opinion, that Chriſt's 
de body in heaven is not fleſh and blood; how there- 
% fore can bread and wine be changed into his body, 
if they become fleſh and blood?“ (P. 24, note.) 
For th1s moſt extraordinary patlage, he quotes Lab-- 
be's collection of the councils, tom. 6. p. 541. This 
collection I know not where to find in America; but 
J aver, that no ſuch doctrine was delivered or enter- 
tained by the fathers of that council; and will there- 
fore, without fear of being conyicted of raſhaets, un- 
dertake to ſay, that the Chaplain cannot ſupport, 
what he has here advanced. Neither Cabaſſutius in 
his ſummary of the councils, nor Fleury, nor Natalis 
Alexander, who recite the decrees and canons of this 
council with much exactneſs, fay one ſyllable of ſuch 
a doctrine being taught init. As in many other in- 
ſtances, ſo likewiſe in this, the Chaplain has ſuffered 

; kimſelf 
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himſelf to be miſled by authors, whom, I hope, he 
will detervedly miſtruſt for the time to come. Their 
unfaithfulneſs is eminently conſpicuous in the pre- 
{ent inſtance. In the fifth ſeſſion of the council, ſome 
pafſages were read of a fabulous book, entitled, 77 
Travels of the Apoſiles. Amongſt other fables, it was 
there related, that John the evangeliſt had faid, that 
Chriſt had no true body; that when the Jews thought 
they crucified him, he exhibited only the appearance 
of a body, but was in reality without any corporeal 
figure. But fo far was the council from confirming 
this doctrine, that they rejected it with horror. This 
is the account given by Fleury, Hift. Eccleſ. Tom. g. 
b. 44. an. 787. It would be curious indeed, if the 
authors, whom the Chaplain has followed, fhould 
have miſtaken this fabulous writing for the acts of 
the council“. | 

Nothing, I think, now remains urinoticed of all, 
he has ſaid againſt our doctrine of the euchariſt, ex- 
cepting the collection of ſuppoſed abſurdities and con- 
tradictions, with which in the ſame page (24), he 
charges tranſubſtantiation. In this, he uſes a mode 
of reaſoning not very liberal, and q et not unpractiſed 
by many other writers againſt us. The objected 
abſurdities and contradictions, whether real or ima- 
ginary, reſult more immediately from Chriſt's real 
preſence in the euchariſt, than from tranſubſtantia- 
tion; but to impute them to that doctrine, would 


* Since writing the above, I have found, in the Annapolis library, 
Binius's Greek and Latin edition of the Acts of the 2d council of Nice; 
I have carefully examined thefe acts, but can meet with nothing ſimilar 
to the opinion attributed to the council by the Chapiain, but the con- 

trary doctrine repeatedly eſtabliſhed, and the error rejected with horror, 
which aſcribed to Chriſt only an ay»parent or phanrattical body. See 
Concil. Gcner. Vol. V. act. 5. p. 703, 4. 5»0 ; 


4 
; 
. 
54 
| 
10 

i 


96 1 


not be quite ſo es Some ears are due to 
protcitant Lutheran brethren, and the doctrine of 

the proteſtant epiſcopal church, who admit the real 

pretence, in their catechiſms at leaſt, and according 

to their earlieſt and moſt eminent writers. But as to 

the catholic tenets, too'muech cannot be ſaid to render 

them an object of ridicule and deteſtation. I tran- 

an Agri en be admiited, lays the Chaplain (p. 24), 

the true God may be ſhut up in boxes, or devoured cor- 

porally by vermin. Would to God, it were poſſible, 

in anſwering ſuch objections (which ind-ed I never 

ſhould have ſuſpected the Chaplain capable of draw- 

ing from the fouleſt dregs of controverſy) to keep 

up your reſpect for this great myſtery of our religion, 

and adorable pledge of divine goodneſs towards man- 

kind! How can he give us h1s fleſh to eat ? John vi. 

was the Jewiſh queſtion ; and many hearing it, faia, 

this ſaying is hard, and who can hear it? 

So likewiſe the Marcionites, and other enemies of 

the Incarnation, contended, that to be incloſed in 
a womb, and to be laid in a manger, was unworthy 
of the Divine Maj jelty. The Pagans and Jews ridi- 
culed the 8 00 of chriſtians in believing in a man 
crucified between two thieves ; but the church deſ- 
-ptied their mockeries, being taught by the great 
apoſtle, that the myſtery of the croſs was indeed 4 
ftumbling block to the Fews, and to the Greeks fooliſhneſs ; 
| but to thoſe who are called —— the power of God, pk 
| the wiſdom of God. The divimty of Chriſt could 
not be injured by his mortal ſufferings ; and from 
them great glory came to him, and utility to men. 
The ſame antwer we may give to our opponents, 
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when they compel us to take notice of objections ſo 
unworthy of the greatneſs and ſanity of the ſubje 
under conſideration. But if this will not ſatisfy 
them, I will beg leave to aſk them, whether they 
do not believe, that the infant Jeſus was confined in 
the womb of the Virgin Mary, and wrapped in ſwad- 
dling clothes ? Do they not beheve, that he was, 
like other children, liable to be hurt, for inſtaace, 
by the application of fire, or the ſtings of inſects ? 
If then he could ſuffer theſe things in his own natu- 
ral body, and be liable to be hurt by them; why 
may he not render himſelf ſubject, in appearance, to 
the ſame accidents, when he 1s under the covering of 
bread and wine, and incapable of being hurt thereby ? 

I have already taken tome notice of the objection, 
ſo often repeated, and ſo often refuted, of tran- 
ſubſtantiation contradicting our ſenſes, and our under« 
ſtanding. Ought we to truſt our ſenſes, more than 
God himlelf? When Joſhua, who took the angel for 


a man, aſked him, art thou for us, or for our adver- 


ſaries, and was told, he was not a man, but à cah- 
tain of the heavenly hoſt, he fell on his face, and 
worſhipped, and ſaid, what ſays my Lord unto his 
ſervant ? Joſhua v. ver. 14; that is he believed him, 
rather then his ſenſes; for to all his ſenſes he appear- 
ed a man but revelation informed him, that what he 
ſaw, was an angel. In hke manner, if God has 
revealed to us, that under the appearance of bread 
and wine is contained the body and blood of Chriſt; 
are we not to believe him, rather then thoie appear= 
ances ? The evidence for the revelation may be tried by 
all the rules of criticiſm ; but when the mind is once 
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convinced of its exiſtence, it muſt thenſubmit, notwith- 
ſtanding all ſeeming contradiction, or oppoſition of 
our ſenſes. Let us always believe God,” ſays St. 
« Chryloſtom, ſpeaking of the euchariſt, and not 
66 contraciR him, though that, which he ſays, ſeems 
« to contradict our bg r and our eyes. For his 
«© words cannot deceive us; but our ſenſe may be 
« eafily deceived. Since therefore he ſays, 7hs 1s 
% my body, let us be fully perſuaded of it. How 
„many ſay now, oh! that I could ſee him in his 
*« own ſhape! or his cloaths! or any thing about 
„ him! Believe me, you ſee him; you touch him; 
„ you eat him. You would be content to ſee his 
% cloathes; and he lets you not only ſee him, but 
& alto touch him, and eat him, and receive him 
„ within you*.” From this genuine quotation you 
may ſee what St. Chryſoſtom, that enlighbtened dottor 
of antiquity, thought 7 5 of the argument drawn 
trom a ſuppoſed contradiction of our ſenſes and under- 
Standing, and of the real preſence and trantubſtantia- 
tion. 

As the Chaplain has added to his reaſoning againſt 
our belief none of thoſe innumerable arguments, which 
evince the meaning of Chriſt's words, %ig 1s my body, 
to be figurative (p. 25) 1 likewiſe ſhall gladly wave 
the controverſy; only remarking, that he is neither 
terrified by the anathemas of Luther againſt the de- 
tenders of a figurative ſenſe, whom he calls b/aſphem- 
ers, a damned ſect, hars, bread-eaters, wine-guzzlerst, 
&c. nor by the ſeverity of Dr. Coſin, biſhop of Dur- 
ham, in the beginning of his Hiſtory of Tranſub/tan- 
tiation, where ſpeaking of the words of the inſtituti- 
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on of the ſacrament, he ſays ; F any one make a bare 
figure of them, we cannot and ought not either excuſe 
or ſuffer him in our churches. 

Another of our tenets, which the Chaplain has ſe- 
lected as unſupported by ſcripture and antiquity, par- 
ticularly in the Greek church, is, the belief of pur- 
gatory. But before he proceeded to impugn, he 
ought to have ſtated it; which not having done, the 
deficiency ſhall now be ſupplied. All therefore, 
which the church requires to be believer on this ſub- 
ject, is contained in the decree of the council of Trent, 
which defines, that there is à purgatory, or middle 
ſtate, and that the ſouls therein detained are relieved by 
the ſuffrages of the faithful, eſpecially by the agreeable 
ſacrifice of the altar. Concerning the nature, or 
extent of their ſufferings, whether by fire or other- 
wiſe, the place of punithment, its duration, &c. we 
are not confined to any particular opinion. Now 18 
it true, that this doctrine has no foundation in ſerip- 
ture and antiquity? The books of Macabees, which 
ſo decidedly eſtabliſh it, muſt not be admitted of 
ſufficient authority, becauſe they were not acknowws- 
ledged for canonical ſcriptures by St. Hierom, Rufinus, 
Efiphanius, Athanaſius, Gregory, and many other . 
antient and eminent fathers. (Ch. Let. p. 21.) If it 
be a ſufficient reaſon for rejecting the books of Ma- 
cabees, that ſome early fathers doubted of their cano- 
nical authority, though afterwards, on a full in- 
veſtigation, they were received by the whole church, 
I with to know, how proteſtants came generally to 
admit the authority of the epiſtle to the Hebrews, 
the 2d of Peter and of James, the revelation of John 
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and others; for of all theſe, as well as of the books of 
Macabees, doubts were ſome time entertained, and 
the fathers held different opinions concerning them. 
But I expe& no fſatisfatory account of this matter; 
and am well convinced,, that the prevailing reaſon, 
which moved the compilers of the Englith Bible to 
reject the one, and receive the other, was, the ſup- 
port, which, they obſerved, the catholic doctrines of 
purgatory would derive from the book of Macabees“. 

But, though it were deſtitute of this, there are not 
wanting other paſlages of ſcripture to confirm the 
fame, as the Chaplain may find in our divines, though 
he ſo poſitively ſays the contrary, and particularly in 
the Catholic Scripturijt, with whom he ought not to 
be unacquainted. 

As to the doctrine of antiquity concerning purga- 
tory, and particularly of the Greek church, we ſhall 
meet with little difficulty, No article of the chriſtian 
belief has ſtronger evidence from the teſtimony of the 
early fathers ; they prove inconteſtably the practice of 
praying for the dead; they aſſert, that by the prayers of 
the faithful in this 115 comfort and relief is obtained 
for thoſe, who are departed out of it; which is eſtab- 
liſhing as much of the doctrine of purgatory, as we 
are obliged to believe. St. Epiphanius, a biſhop of the 
eaſtern church, ranks Aerius amongſt the founders of 
heretics, for teaching that prayers and alms are un- 


* Neither Jerome or Gregory reject theſe hooks. The former ſays, they 
are not in the Hebrew canon (formed by Eſdras before they were written, 
nor univerſally received. But he himſelf held them to be of divine inſpira + 
tion, Com. in c. xxiii. Iſaæ -in c. vii. & ix. Eccl.—in c. viii. Daniel 
And Gregory, who was poſterior to the council of Carthage, v hich de- 
clared their cananical authority, can only mean, that they had not been ſo 
received by all th. churches. As to Athanaſius, if the Chaplain groun 's 
his aſſertion, as I ſuſpect, on a writing entitled Synopſis, and bearing his 
name, that work is rejected by all the critics, as falſely imputed to 111 
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availing to the dead; and Auguſtin confirms the ſame, 
adding, that his hereſy was condemned by the uni- 
verſal church+, Greeks there fore as well as others. 
Cyril, biſhop of Jeruſalem, another Greek father, ex- 
pounding the liturgy in a catechiſtical diſcourſe, ſays, 
we remember thoſe, who are deceaſed, firſt the 
6c patriarchs, apoſtles and martyrs, that God would 
receive our ſupplications through their prayers and 
“ interceſſion, Then we pray for our fathers and 
„ biſhops, and in general all amongſt us, who are 
departed out of this life, helieving, that this will be 
„ the greateſt relief to their fouls, for whom it is made, 
„ whilſt the holy and tremendous victim lies pre- 
* ſentg.” If this addreſs ſhould chance to be ſeen by 
any one, who has acceſs to the works of this holy 
father, I would intreat him to read the continuation 
of this paſſage, and ſee the perfect agreement of our 
do&rine with that of the Greek church in St. Cyril's 
time, The enlightened Greek doctor St. Chryſoſtom 
1 equally deciſive. * It is not in vain, ſays he, that 
** in the divine myſteries we remember the dead, ap- 
6c pearing in their behalf, praying the lamb who 
„ takes away the fins of the world, that comfort 
« may thence be derived to them—Let us pray for 
„ them who have ſlept in Chriſt ; let us not fail to 
* {uccour the departed ; for the common expiation 
Hof the world is offered.“ Here is ſurely evidence 
enough to prove the antiquity of our doctrine, and 
its entire conformity with that of the Greek church. 
quote no Latin fathers, as the Chaplain appears to 
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lay par ticular ſtreſs on the Greek, otherwiſe it were 
eaſy to produce the moſt unequivocal evidence of 
their perfect agreement with thoſe juſt cited. The 
objection from the venerable biſhop Fiſher, that 73 
his very day purgatory ws not belived by the Greeeks, 
&c. is either a miſtake iti him; or, what I am much 
more inclined to belicye, he meant only to ſay, that 
the Greeks do not beiieve sn a purgatory of fire, con- 
trary to a common, though not a dogmatical opinion 
ot the weſtern church, | 

The Chaplain proceeds (p. zo), to tell us, that 
our preſent doctrine of the divine inſtitution and ne- 
ceſſity of confeſſion was not always a ſettled point in 
our church. What if it were not? What harm 
would enſue, if for ſome ages this matter remained 
without minute inveſtigation, and the faithful con- 
tented themſelves with humble and penitential con- 
feffion of their ſins, not enquiring, whether the 
practice was derived from drvime or apoſtolical inititu- 
tion? Muſt we, for this reaſon, retuſe to believe the 
church, when upon full enquiry and examination of 
the tradition preſerved in all the churches, ſhe de- 
fines, that coufeſſion is an obligation impoſed on us 
by divine authority? This would lead us back again 
into the queſtion of infallibilitv. But let us hear the 
Chaplain's reaſons. The learned Alcuin, ſays he, 
during the ninth century tells us expreſsly, that ſome 
faid it was ſufficient to confeſs our fins to God alone. 
Were the perſons here mentioned catholics or not? 
Does it appear, that their opinion had any effect on 
the public practice, ſo that it might alarm the vigi- 
lance of the paſtors of the church? Does he ſpeak 
generally of all fins ? Does he not refer to ſituations 
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*nd caſes of neceſſity, in which confeſſion cannot be 
made but to God alone? Till theſe, and ſeveral other 
things relating to this paflage are ſtated more fully, 
it is 1mpoſlible to determine Alcuin's meaning. The 
{ame mult be ouſerved of the paſſage from the manu- 
ſcript penitential of Iheodore, the genuineneſs of 
which I much doubt; for I underſtand that Wilkins, 
the collector and editor of the Britiſh Councils, long 
ſince Uſher's time, has not publiſhed it; and ſurely 
he would not have omitted ſo valuable a difcovery , 
and moreover becauſe I tind no mention of this paſ- 
fage in a comprehenſive abridgement of Theodore 8 
Penitential, which lies now before me. I do not 
hereby mean to impeach Uſher's integrity, or, in 
general, his judgment; but for the reaſons juſt ſtat- 
ed I conclude there were good grounds to queſtion 
the authority of a manuſcript, which does not ap- 
pear to have had any of a ſimilar tenor to ſupport its 
credit, Afﬀter all, to what do theſe authorities 
amount, ſuppoſing them both genuine and convey- 
ing the ſenſe intended by the Chaplain ? Only to 
this, that at the time, the church was not known 
by Theodore and Alcuin to have made any authen- 
2 declaration of the divine inſtitution and neceſſity 
of confeſſion. The practice of it we may fairly con- 
clude to have been general from this circumſtance, if 
all other proof were wanting, which certainly 1s not 
the caſe ; that it was doubted, whether forgiveneſs 
could be obtained without it; ane in ſuch a ſituation, 
what prudent and virtuous a anxious to ob- 
tain reconciliation with his maker, would neglect the 
uſe of a mean, perhaps neceflary to procure it? 
Theſe obſervations are equally applicable to the 
authority of Gratian, wacther he was the opinion 
attributed 
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attributed to him by the Chaplain and Maldonatus; 
or whether he only held, that the precept of confeſſion 
was not obligatory immediately after the commiſſion 
of fin, as I find his words underſtood by other divines. 
A general remark will not be improper in this 
place ; that our faith is formed on the public doc- 
trine of the church, and not on the opinions of pri- 
vate theologians. Ir is indeed requiring too much of 
us, to account for all the fingularities, which any of 
them may have committed to writing. Does the 
Chaplain think, we cannot produce from proteſtant 
authors many conceſſions, many acknowledgments 
of the agreement of our tenets with the ſenſe of an- 
tiquity, with the practice of the firſt ages, with the 
univerſal belief of early chriſtians? Does not Dr. 
Coſin, in ſpite of all his animoſity, acknowledge 
the poſſibility of tranſubſtantiation? Does he not con- 
feſs, that the water was changed into wine at the 
marriage feaſt of Cana in Galilee? Do not the tranſ- 
Iztors of Dupin's hiſtory, and other proteſtants bear 
witneſs to the antient practice of praying for the 
dead? ] lave not the invocation of ſaints, the hon- 
ouring of their remains, the celibacy of our clergy; 
been vindicated by proteſtant writers of eminence 
from the miſrepreſentations and objections of our 
opponents? Yet would the Chaplain think it worth 
his while to advert to theſe authorities, were they 
brought forth againſt him? 
This however is his method againſt us. When he 
comes to object (p. 20), to the power of logſening 
and binding committed by Chriſt to his apoſtles and 


their ſuceflors in the miniſtry, he tells us, that the 


famous Lombard, the Ariſtotle, the Newton of ſcho- 
| laſtic 
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laſtic divines, and ſome others, maintained that 
power to be only declaratory of forgiveneſs; whereas 


fince the council of Trent, it is become an article of 


our faith, that the prieft has power to forgive ſins 
(P. 20.) 

Peter Lombard, who lived in the 12th cenrury, 
was indeed a man of acknowledged and methodical 
genius, and had the merit of reducing the ſcattered 
opinions of divines into a regular ſyſtem or body, 


which has fince been the groundwork of ſcholaſtic 
theology. But if the Chaplain, by calling him its' 
Newton and Ariftotle, mean to convey an idea, that 


all his opinions are held ſacred, he is greatly miſ- 
taken; for many of them are controverted, many 
univerſally rejected. The opinion, for which he is 


here cited, 1s very different from that, which might. 
be ſuppoſed by the Chaplain's imperfect repreſenta- 


tion of it. For the natural inference from his repre- 
ſentation is, that the ſacerdotal order not only do not 


Exerciſe a miniſterial and dependent juriſdiction over 


repentant ſinners (which is what we teach) but 

likewiſe that they impart no abſolution, that they 
Have no power of loofening or binding; in a word, 
that no grace is adminiſtered through the inſtrumen- 
tality of their miniſtry, and conſequently that there 


is no ſuch thing as the ſacrament of penance. Nowy 
all this is expreſsly contrary to Lombard. He holds 


the divine inſtitution of this facrament; he teaches, 
that the miniſtry of abſolution truly confers grace; 
that it has àn inward effect on the ſoul ; and though 


only declaratory with regard to the remiſſion of the, 


uilt of fin, is efficaciouſly and actively ſo with re- 
ſpect to the remiſſion of the temporal puniſhment an- 
nexed toit. The council of Frent cenſured indeed 
wks O the 
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65 to the generality of divines to import the falſe- 
ood of Lombard's opinion; but others, do not think ſo: 


and the Chaplain might have remained in the boſom 


of our church, and ſtill believed, that the power of 
abiolution is only declaratory, in I ombard's ſenſe, as 
Tournely* would have informed him. 

I have now finiſhed my obſervations on the argu- 


mentative part of the Chaplain's letter, with abilities 
far inferior indeed; but, I truſt, with a ſuperiority of 
cauſe, which has enabled me to leave nothing un- 
anſwered, that could carry trouble into your minds, or 


ſhake the firmneſs of your faith. Before he concludes 


his letter, he has thought proper to make a profeſſion 
of his new belief, and ſhews a particular anxiety to 
vindicate to himſelf the appellation of a catholic. 


I am not ſurpriſed at his anxiety ; it is an appellation 


characteriſtic of the true church. My name is 
« Chriſtian,” ſays Pacianus, „muy ſurname is Ca- 
tholic. That denominates me, this diſtinguiſhes, 


o 


«« me.“ And St. Auguſtin; „we muſt hold the 
« chriſtian religion, and the communion of that 


„% church, which is catholic; and which is called: 


e catholic, not only by her own children, but by all 


« her enemies.“ But will the Chaplain now find 
this characteriſtic in his new religion, any more, than 
the ſectaries of St. Auguſtin's times found it in theirs? 
This holy doctor having mentioned various reaſous, 
which prevailed on him to remain in the communion: 
of the church, proceeds thus. I am held in this. 


+ church by the ſucceſſion of prieſts coming down 
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even to the preſent epifcopacy from St. Peter, to 
whom Chriſt after his reſurrection committed the 
& feeding of his flock. Finally, I am held to it by 
the very name of catholic, of which this church 
alone has, not without reaſon, ſo kept poſſeſſion, 
« that, though all heretics deſire to be called catho- 
lics; yet if a ſtranger aſk them, where catholics 
% meet, none of them will preſume to point out his 
« own church, or his houſe+.” 
The Chaplain claims right to the title of catholic, 
| becauſe he believes and profefles every point of 
te chriſtian faith, which at / times, and in all places 
“ has conſtituted the creed of all orthodox beleviers.“ 
(P. 35.) For ſuch, we are told, is Vincent of Lerins's 
deſcription of a catholic. In the preceding, as well 
as ſubſequent part of his work, Vincent has explained 
the characteriſtics of catholicity ſo clearly, that it 
was impoſſible for the Chaplain to miſtake them 
and it was perhaps becoming his candour to have 
ſtated that author's meaning, when he was alleging 
his authority to th: Roman Catholics of Worceſter. 
« It is neceſſary,“ ſays he, „to follow the univerſa- 
lity, antiquity and agreement of the catholic and 
apoſtolical church ; and if a part revolt againſt the 
whole ; if innovation riſe up againſt antiquity ; if 
the diflent of one or a few miſtaken mai diſturb 
the agreement of all, or of a great majority of 
catholics, let the integrity of the whole be pre- 
* ferred to the infection of a part. In this tame 
<< univertality, let greater regard be had to vencra- 
ble antiquity, than profane novelty ; in antiquity 
itſelf, (that is, with regard to doctrines, tor 
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which antiquity is alleged) let the decrees of d 
& general council, if any exiſt, in the firſt place be 
& oppoſed to the raſhneſs of a few, and if no tuch 
& decrees exiſt, let catholics follow what is next in 
* authority, the agreeing opinions of many and emi- 
gent fathers; which things being faithfully, ſoberly 
ce and anxiouſly el. we thall eafily with God's 
elp diſcover the pernicious errors of rifing heres 
„ tics*,” Will the Chaplain's catholicity ſtand the 
teſt of theſe rules? Wall whe authority of the Jearned 
Vincent of Lerins juſtify the religion which he has 
adopted: 

He next alleges, that the apoſtles creed is the ſtand- 
ard of catholicity; but it muſt be ſubſcribed, he 
ſays, In its full extent. Docs he mean by theſe words, 
that every article of the creed is to be received with- 
out addition, m the terms in which it is written? 
Or that it is to be received with ſuch extenſion and 
explanation, as may comprehend other points not 
clearly exprefled, but only implied therein ? If this 
laſt be his meaning, who ſhall determine what is im- 

lied ? By what avtlority ſhall the Arian or Mace- 
Fontan be hound to acknowledge, that the divinity of 
Jetus Chriſt, and of the Holy Ghoſt 1s taught in the 
creed ? Will he, who receives the creed in the Arian 
or Macedonian ſenſe, be a catholic ? If it be the 
ſtandard of catholicity, it ſurely cannot be enough 
to admit its words; but the ſenſe conveyed by thoſe 
words muſt be the object of catholic faith. I admit 
the creed, will each of theſe ſay, which whoever ad- 
mits in its full extent, according to you, muſt be a 


member of the catholic church, (P. 35.) Shew me 
# Vinc, Lir. Com. c. 38. 
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that I do not ſo admit it; ſhew me, that by require 
ing my aſſent to your explanation and extenſion of it, 
you do not require a ſubmiſſion to human authority, | 
and thereby lay on us a yoke heavier than that, with ] 
which you reproach the church of Rome; for when 
ſhe requires obedience, ſhe does ſo in virtue of her 
claim to infallibity ; but you have no ſuch pretenſi- 7 
on. Thus will the Aran, Macedonian, and other 
ſectaries argue; and I cannot fee, how the Chaplain 
will get over their objection conſiſtently with the prin- 
ciples laid down in his letter; and therefore the crecd, 
as ſubject to extesſion and explanation, cannot be with 
him the ſtandard of catholicity. =o 
But if theChaplain mean, that the creed contains the 
univerfalcatholic faith; that the profeſſion of it alone, 
without underſtanding any thing more to be implicd, 
than is literally expreſſed, conſtitutes us members of 
the catholic church ; then are they not heretics, wh 
condemn marriage, and introduce a diſtinction of 
meats; whom nevertheleſs the apoſtle deſcribes as 
giving heed to the defirine of devils, ſpeaking lies in 
hypocriſy, and having their conſcience ſeared*; nor 
they, who deny an eternity of puniſhment, or aſſert, 
that all the reprobated ſpirits in hell ſhall at length 
be ſaved ; for none of theſe things are touched on in 
the creed. Where ſhall we find in it theſe neceflary 
points, the profeſſion of our obligation to love God, 
and to keep holy the Lord's day? For neceflary 
thoſe points certainly are, the omiſſion or tranſgreſſi- 
on of which is a damnable fin. Where does the 
creed ſpeak of the neceſſity of baptiſm, or of the law- 
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fulveſs of it, when adminiſtered by heretics ? Did 
not the catholic church always aſſert the firſt, as an 
eflential doQtrine, and eſtabliſh the other againſt the 
Donatiſts? Where finally, to omit many other articles, 
which not even the Chaplain would deny as belong- 
ing to catholic faith, does the creed propoſe to our 
belief, the receiving of the books of the old and new 
teſtament, as of divine revelation ? It may therefore 
be concluded, and I think upon evident principles, 
and in direct oppoſition to the Chaplain, that a per- 
ſon may ſubſcribe the apoſtle's creed, even in its 
Juli extent, without being a member of the catholic 
church. I only make this exception, that by declar- 
ing his aflent to theſe words, I believe the holy cath- 
olic church, he means not to acknowledge her uner- 
ring authority ; for if he does, that acknowledgment 
imports the belief of every article, which ſhe propoſes 
as revealed by God“. 

Another material objection to the Chaplain's doc- 
trine 1s, that it admits into the communion of the 
church almoſt all thoſe, who in every age of chriſti- 
anity have been deemed heretics, and the corrupters 
of faith. The great council of Nice, which the firſt 
proteſtants pretended to reſpect as repleniſhed with a 

The Chaplain in a note (p. 35) obviates the meaning here inſinuated, 
end attempts to ſhew an oppoſition between the expoſition of this article of 
the creed in the catechiſm of the council of Trent, and that of many of our 
religious inſtructors. But they muſt be ignorant inſt; uQtors indeed, who 
know not that by believing in Goa, we profels to believe both that he is, and 
that his word is infallible, as being founded in the divine pei ſections of in- 
finite wiſdom and truth ; whereas by believing the catholic church, we make 
profeſſion of acknouledging her exiſtence ; and that God communicates to 

us through her thoſe truths, which we muſt receive, not as the werds of 
man ; but as they truly are, the words of God juſt ſo the Chaplain ad- 
mits the ſcriptural doctrines delivered by the poſtles and eva. geliſts; ne- 
vertheleſs he does not fail in making a ſufficient difference b-tween Goa and his 
creature; but he knows that divine omnip tence can render mortal men in- 


fallible in communicating revealed d&rires to others; and which mult ul- 
' mately be believed for the authority of God alone. 
truly 
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truly catholic ſpirit, in their eighth canon, ſpeak of 
the Novatians as being out of the catholic es 

Their errors conſiſted, iſt, in denying the power of 
the church to forgive fins, particularly that of apoſtaſy 
from faith; 2dly, in requiring the rebaptiſation of 
thole, who had been baptiſed by heretics; gdly in 
condemning ſecond marriages. I doubt whether the 
Chaplain will find any of theſe errors reprobated in 
the apoſtles cteed. St. Cyprian expreſsly teaches *, 

that 755 Novatians made ale of no other creed, thas 
that of the catholics; which undoubtedly was that of 
the apoſtles ; and yet they were deemed heretics, and 
out of the communion of the church. 

The Donatiſts in like manner, becauſe they rejected 
baptiſm adminiſtered by heretics, were denied com- 
munion with the catholic church; but the creed 
they did not deny. * You are with us,“ ſays St. 
A in baptiſm, in the creed, in the other 
lacraments of God: but in the ſpirit of unity, and 
in the bond of peace; finally, in the catholic church 

vyou are not with us +.” I infer then again, that 
it was not the intention of the apoſtles to conclude in 
their creed the univerſal chriſtian catholic faith. | 

You are now prepared to form a true eſtimate of 
the Chaplain's univerſal belief, as expreſſed in the 
placeh, we have been conſidering. As I before ſaid, 
almoſt every ſect, that ever deformed the face of chriſ- 
tianity, might be taken into it. Sabellians and Arians; 
Neſtorians and Eutychians; Socinians and many 
Deiſts; and the diſciples of that modern author (his 
name is celebrated in the literary world) who has 
lately diſcovered, that the doctrine of a pre- exiſtent 


„ Cyp. ep. 76. ad Magnum. 


+ Aug, ep. 33. (olim 48) ad Vincentium. 
J. 36. 
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nature iti Chriſt, that is, of his having exiſted before 
bis Incarnation, is a cotruption of chriſtianity ; all 
theſe however diſcordant in their principles, would 
ſubſcribe the apoſtles creed; and might ſay, that they 
embraced no new religion, but only diſcarded ſome doc- 
trines, which had been engraſted upon the old one. 
Thus in a ſhort tune, under pretence of reducing our 
fait li to the primitive ſimplicity of the creed, every 
tenet would be ſuccefhively rejected, which curbs our 
paſſions, or ſubjects our underſtanding. * If once 
« this impious licentiouſneſs be admitted,” ſays the 
excellent Vincent of Lerins, „I dread to fay, how 
„great will be the danger of deſtroying and extir- 
& pating religion. For if any one part of the catho- 
lic doctrine be rejected, another and another will 
& ſhare the ſame fate; aud at length it will become 
4e a practice, and deemed lawful to diſcard others; 
„ thus the tenets of religion being rejected one by 
e one, what will finally enſue, but the rejection of 
*« the whole together“. f 1 | 
Ihe Chaplain proceeds to tell the Roman catholics. 
of Worceſter, that his religion is that of the Bible; 
but that their religion is the doctrine of the council 
of Trent; inſinuating thus an oppoſition between the 
two. But do not catholics, as well as he himſelf, re- 
cur to ſcripture, as the foundation of their religion? 
Does not the council of Trent profeſs the moſt pro- 
found veneration for, and implicit belief of every part 
of ſcripture? Does it not, in all its decrees and de- 
finitions of faith, aflert the tenets of the church on 
the authority of icripture ? If then both the council 
and Chaplain be ſolicitous to form their faith on 
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ſcripture, which is moſt likely to diſcover t 
meaning thereof? If the Chaplain deein it his duty, to 
moſt on his own private interpretation, th 
catholics of Worceſter think it witer and more con- 
and obedience to follow that 
Jeſus Chriſt has promiſed to lead in- 


rely 


ſiſtent with humility 
church, which 
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to all truth; and to hear thoſe inſtructors, whom he 


has appointed to each all things, whichſoever he has 


Commanided, , 


unwritten tradition. 


T rely jolely, ſays the Chaplain, #þ5n the authority 
vf God's word (p. 38); and do we not hkewile rely 
ſolely upon the tame authority? No, inſinuates the 
Chaplain; you catholics hin it neceſſary to recur to 
And, pray, what is the tradi- 


tion, to which we recur, but e wword of God deli- 
vered down to us by the teſtimony of the fathers, 
and in the public doctrine of the catholic church? 


Does not the Chaplain himſelf receive the written 


word of God from the ſame teſtimony and tradition? 


Why is it lefs to be depended on in witnefling the 
unwritten word of God, than in delivering down, and 
ſeparating the true and genuine books of ſcripture 


from thoſe, which are falte or corrupted ? He de- 
mands with St. Cyprian, whence we have our tradi- 
tion? We anſwer, from the apoſtles, from their ſue- 
ceflors, from the atteſtation of chriſtians ſpread 
throughout the world ; and St: Auguſtin proves our 
right to aſſign this origin; becauſe, fays he, what 
cc the univerial church holds and was not inſtituted 
in a council, but was always maintained, is moſt 
reaſonably concluded to be derived from apoſto- 
lical inſtitution“.“ But St. Cyprian requires, that 
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it be commanded in the goſpel, or contained in the epiſ- 
tles or atis of the apoſtles (P. 38.) What wonder, that 
St. Cyprian, whiie he was engaged, as he then was, in 
the error of the Donatiſts, ſhould ſpeak their language 
and kc all ot her oppoſers _ authority of the church 


ſkould call for icripture proofs, which can never be ef- 
fectual, becauſe they can always be explained away by 
human ingenuity ? Wherefore St. Auguſtin in his 
gth book, 23d ch. on baptiſm, againft the Donatiſts, 
particularly refutes the writing now objected out of 
Cyprian; and it is wonderful indeed, if the Chaplain 
did not diſcover this in the very place, from which I 
preſume he copied his objection. He ſometimes cites 
Vincent of Lerins. Will he then allow one, who ſtill 
retains the molt ſincere good will for him, to recom- 
mend to his reading the eleventh chapter of Vincent's 
excellent work? Will he notice What Vincent there 
ſays of thoſe, who endeavour to ſupport their falſe 
opinions by quotations from Cyprian's works, writ- 
ten while he was engaged ii: the defence of error? 
The Chaplain adds, that we deem the ſcriptures 
deficient and obſcure; but he aſks, where is the de- 
ciency? Where is the obſcurity? (Ibid.) Deficient 
they certainly are not, if it be meant, that they do 
not anfwer the views and deſigns of divine providence 
in cauſing them to be written; but in this ſenſe they 
are deficient, that they do not contain all neceflary 
points of belief and practice; which, I think has 
been ſufficiently en ; and 1s declared by St. Paul 
in the words before cited; brethern, ſtand and hold 
faſt the. traditions, you have been taught, whether by 
word, or our ep1iftle*. | 


* 2 Theſſ. ii. ver. 15. 
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But where ſhall we find the obſcurity of the ſerie 
ture? We ſhall find it in almoſt every wook of holy 
writ ; we ſhall find it, where St. Peter teils us, it is 
to be found, in Paul's epiſtles, in which are ſome 
things hard to be underſtood, and which, as well as all 
other ſcriptures, the unlearned and unſtable wwreſt to 
their own deſtructionx. But St, Chrytoſtom aſſures 
us, that /c-1þture expounds ilſelf, and does not ſuffer 
the reader to err. (P. 38.) The Chaplain is conver- 
fant in hiſtory, and undoubtedly a perton of obſer- 
vation. Can he then ſeriouſly believe or imagine it 
to be Chrytoſtom's meaning, that the ſcripture ex- 
pounds itſelf in all points to every reader, ſo that he 
cannot err? Is every one able to make that conference 
and compariſon of the different paſſages of ſcripture, 
which lead to its true interpretation? Can any thing 
more be intended by that great doctor, than that 
ſcripture directs every reader to ſuch a rule of expoſi- 
tion, as ſecures him from error? But is his private 
interpretation this infallible rule? Or is it that of the 
church, manifeſted in her public doctrine by the mini- 
ſters of her appointment? Hear St. Chryſoſtom him- 
ſelf; Take the book in your hand; read a paſſage 
$ throughout ; keep preſent to your mind, what 
you underſtand; but return frequently to the read- 
ing of thoſe things, Which are obſcure and diffi- 
„cult; and if by repeated reading you cannot find 
out their m2aning, go to a teacher, go to one wiſer 
than yourſelf .“ To the authority of Chryſoſtom 
might be added, I believe, that of every father of 
the church; and moſt of them have delivered their 
opinions of the infufficiency and obſcurity of ſerip- 


# 2 Pet, iii. ver. 16. + Chryſ. hom. 3 de Lazaro. 
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ture, not in the fragments of a ſentence, but treat- 
ing profeſſedly and fully on this very ſubject. To 
theſe allow me to add an authority, which with many 
of our proteſtant brethren will weigh more, than that 
of all the fathers. "Thus then Luther in his preface 
to the pſalms; lt is a moſt audacious preſumption 
e in any one to ſay, that he underſtands every part 
% even of one book of {cripture*.” Let the Chaplain 
recollect all the diſputes and variations even amongſt 
proteſtants themſelves concerning the meaning of 
thcie words ſpoken by Chritt at his laſt ſupper, This 
is my body. If innumerable arguments evince to hint 
the i, meaning to be figurative, he cannot forget, that 
Luther and Dr. Cotin, a biſhop of the church of 
England, pronounce anathemas againſt the maintain- 
ers of a figurative fenſe. After this, will he ſo con- 
fidently repeat his interrogation, where is the defici- 
ency, where 1s the obſcurity of ſcripture ? 

He is content, he lays, to acquieſce in that autho- 
rity, to which alone St. Auſtin, and St. Chryſoftom 
refer us, (p. 38) inſinuating hereby, that ſcripture 
is that ſole authority. How he came to mention St. 
Auguſtin on this occaſion, I am at a loſs to conceive. 
This holy father has made a clear profeſſion of re- 
cciving ſcripture itſelf, only becauſe it came recom- 
mended to him by the church, I would not,” ſays 
he, „ believe the goſpel, if the authority of the ca- 
„ tholic church did not move me thereunto +.” In 
his controverſies with the Manicheans and Donatiſts, 


* Scioefſe impudentiſſiime temeritatis eum, qui audeat profiteri unum 
ſqiptuglioumaſe in omnibus partibus intellectum, Luth. pref. in Pſal, 


ap. Beil. de R. P.1.3.c 21. 
Ego very evanceiio non erederem, niſi me eccleſiœ catholicx commo- 
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he repeatedly appeals to the authority and practice of 
the catholic church; he tells the latter, that neither 
they, nor the catholics have any clear ſeripture for 
their different opinions concerning rebaptiſation; but 
that the former, by refuſing to ſubmit to the church, 
reſiſt not man, but our Saviour himſelf, who in the 
goſpel bears teſtimony to the church x. The preten- 2 
ded authority from St. Chryſoſtom is no more his, | 
than mine; it is a reference to the ſame exploded 
pailage, as was cited in the Chaplain's note, (p- 9) 
of which enough has been aid. 

I have now gone through a taſk, painful in every 

int of view, in which I could conſider it. To 
write for the public eye, on any occaſion whatever, 
is neither agreeable to my feelings, my leiſure, or 
opportunities; that it is hikewite diſproportioned to 
my abilities, my readers, I doubt, will ſoon diſcover. 
But if reduced to the neceflity of publiſhing, I would 
with that my duty led me to any ſpecies of compoſi- 
tion, rather than that of religious controverſy, Man- 
kind haye conceived ſuch a contempt for it, that an 
author cannot entertain a hope of enjoying thoſe gra- 
tifications, which in treating other ſubjects may 
ſupport his ſpirits, and enliven his imagination. 
Much leſs could 1 haye a proſpect of theſe incite- 
ments in the proſecution of my preſent undertaking. 
] could not torget in the beginning, progreſs, and 
concluſion of it, that the habits of thinking, the pre- 
judices, perhaps even the paſſions of many of my rea- 
ders would be ſet againſt all the arguments I couldoffer ; 

and that the weakneſſes, the errors, the abſurdities of 

the writer would be imputed to the errors and abſurdity 


of 
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ef his religion. But of all conſiderations the moſt pain» 
ful was, that I had to cou.bit him, with whom I had 
been connected in an intercourſe of friendſhip aud 
mutual good offices; and in connection with whom 
I |. 0; ed to have couſummated my courle of our com- 
men miniſtry in the feryice of virtue and religion, 
But win I found theſe expectations diſappointed; 
when I tvuud that he not only had abandoned our 
f:itl and communicn, but had imputed to us doc- 
tines foreign to our belief, and having a natural 
t-nd.ncy to embitter againſt us the minds cf our fel- 
Jow-citizens, I felt an anguiſh too keen for deſcrip- 
tion; and perhaps the Chaplain will experience a 
fmilar tentiment, when he comes coolly to reflect on 
thiz inſtance of his conduct. It did not become the 
friend of toleration to mitinform, and to ſow in minds 
10 mintormed the ſceds of religious animoſity, 

Under all theſe diftreisful feelings, one confiderar 
tion alone relieved me in writing; and that was, the 
kope of vindicating your religion to your own ſelves 
at leaft, and prejerving the ſtedfaſtneſs of your 
faith. But even this proſpect ſhould not have in- 
duced me to engage in the controverſy, if I could 
Nur that it would diſturb the harmony now ſubfiſt- 
32g amongſt ail chriſtians in this country, 10 bleſſed 
with civil and religious liberty; which if we have 
the witdem and temper to preſerve, America may 
chi to exhibit a proof to the world, that general and 
equal toleration, by giving a free circulation to fair 
z:zrment, is the moſt effectual method to bring all 
g hominations of chriſtians to an unity of faith. 

The motives, which led the Chaplin to the 
f:cp he has taken, are Known beſt to God and him» 


{elf 
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For the vindication of his conduct, he appeals 


ſelf 


to the dictates of eonſcience with a ſeriouſneſs ** 
ſolemuity, which muſt add greatly to his guilt, it 


he be not ſincere. He is anxbus to impreſs on lis 
readers a firm conviction, that neither views of pre- 
ferment or ſenſuality had any influence on his deter- 
mination. He appears to be jealous, that ſuſpicions 
will arite unfavourable to the purity of his intentions. 
He ſhall have no cauſe to impute to me the ſpreading 
of theſe ſuſpicions. But I muſt entreat him with an 
earpeſtneſs ſuggeſted by the moſt perfect good will 
and zealous regard Pad his welfare, to conſider the 
ſanctity of the tolemn and d-liberate engagement, 
which at an age of perfect maturity he contracted with 
Almighty God. I pray him to read the two exhor- 
tations of that enlightened dactor St. Chryſoſtom to his 
friend Theodorus, who, like the Chaplain, had re- 


nounced his former ſtate, in which by a vow of ve 


he had conſecrated himſelf to Almighty God. * You 

6 allege,” ſays the ſaint to his friend, “that mar- 
« riage is lawful ; this I readily acknowledge ; bur 
& it is not now in your power toembrace that fate; for 
« 1t is certain, that one, who by a tolemn engagement 
„has given himſelf to God, as his heavenly ſpouſc, 
« if he violate this contract, commits a: dultery, 
though he thould a thouſand times call it marriage, 
* Nay he is guilty of a crime ſo much the more 
« enormous, as the majeſty of God tur ating mau. 

Had you been free, no one could charge you with 
„ deſertion; but ſince you are contracted to fo great 

%a king, you are not at your own diſpoſal“. * Ses 


here, how far St. Chryſoſtom was from conſiders; 


'Y 


the law of celibacy as @ cruel uſurpation of the unit 
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Venable niahts o/ nature, as um warrantable in its prime 
ciple, inadequate in its object, and dreadful in its conſe- 
quences. He conſidered a vow of celibacy as an en- 

agement, or contract entered into with Almighty 
God ; independent therefore of the diſcipline cf any 
ſociety as to its binding power, and not to be releaſed 
but by God's relinquiſhing his right to exact a rigor- 
ous compliance with the obligation of it. He thought, 
that the ſanctity of religion was intereſted in the per- 
formance of ſo ſacred an engagement, according to 
. Peutoron. xx11. ver. 21. {hen thou haſt vowed a voay 
zo the Lord our God, thou ſhalt not ſlack to pay it, be- 
cauſe our Lord thy God will require it. —That, which is 
once gone out of thy lips, thou ſhalt objerve, and ſhalt 
do, as thou haſt promiſed to our Lord thy God, and haſt 


Holen with thy proper will and thy own mouth 
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